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IIITRODUCTION
A. V/HAT THIS THESIS WILL ATTEMPT TO DO.
What kind of a boy was Jesus? There is an increasing
desire in the present day to make some attempt to probe into
the boyhood of Jesus. This is difficult because of the fact
that records of his boyhood are scanty, and those that we
do have are apt to be more legendary than true. I-robably
those who wrote the gospel records were not greatly concern-
ed about the early life of Jesus. Their main concern was
with his ministry, his death and his resurrection. After the
establishment of the Christian Church Christians became in-
terested in the boyhood of the Master. Fanciful tales of
his boyhood and early life sprang up like weeds. With the
passing of the centuries that interest has not decreased.
With the advent of modern Biblical interpretation, and with
a renewed interest in the study of human nature, due to
the development of psychology, new interest has developed
in the study of the life of Jesus. This new interest, with
the aid of modern scholarship, has probed bach into the boy-
hood of Jesus.
It is the purpose of this thesis to make an attempt
*
•
to reconstruct the boyhood of Jesus. Our main concern will
be to show, so far as possible, the moral and religious de-
velopment of the boy. Where did he get his idea of God, the
Father? And his conception of God as a God of Love? Where
did it start? How did it develop? What influences shaped, and
aided the development of this conception? what part did his
home life play in such development? What part did his own
experience with his fellowmen play? What part did prayer
play? And where did he learn to pray? How was he able to
lead a sinless life? These are some of the questions that
we shall ask in the development of this thesis.
Psychology should be able to help us answer these,
and other, questions. Some there are who hesitate to make
any attempt to discover the inner life of Jesus through the
use of psychology. They have a feeling that to do so is sac-
religious. ITo apology is uade for bringin^ knowledge of
psychology to bear upon solving problems that confront us
in the study of the life of Jesus. If such use be made
reverently and in the true spirit of humility only Oood can
result from it.
B.AN ADMISSION;AN UNFATHOMABLE ELEMENT IN THE LIFE CF JESUS.
But someone is sure to come forward with the cri-
ticism that we cannot discover the depths of Jesus' inner
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life and personality by any methods of psychology. It is
agreed
readiiy/ythat we cannot discover all that we should like to
know about Jesus by any tools of psychology, but does this
mean that we cannot discover something about him? It is our
contention that great light can be thrown on the problem
of the boyhood by the proper use of psychological method.
However, there is a very real point to the objection
that will be made by some, that the secret of Jesus' life
is beyond our understanding. There is a proper reticence
here with which we should hold ourselves in check. There is
something in the life <bf Jesus that cannot be fathomed. Ke
did have an unique element that baffles explanation. In the
sense that he has revealed God to us more fully than has
any other man, and perhaps in a deepeE sense, too, Jesus
was the Only Son of God.
However, every personality is, in some sense, unique.
No two personalities are alike. The thing which has just
been said of Jesus could,. in a similar way, be said of every
person, that is, that there is an unknowable element in
every personality. And so we must insist again that, though
we cannot go all the way in fathoming the depths of the
inner life of Jesus we can go part of the way.
Robertson, in quoting from HarnacK and commenting
upon the quotation expresses well the point that has been
*
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advanced here (I). Harnock has been discussing the self-
consciousness of Jes s. "'How Jesus Himself attained to
this consciousness is Kis secret, and no psychology can
fathom it. 1 Doubtless this word of Harnack's is profoundly
true f( says Robertson) . "But must we wholly acquiese when he
adds: 'here ALL enquiry must come to a stand-still'?.....
'It was given to Jesus immediately, like the sense of His
own personality, and He does not say how it came to Him,
or how He explained it to himself.' Again we agree 1,' (says
Robertson) » "But must we be hushed into consent, when this
writer further says, 'This consciousness by its very
nature does not admit analysis'? •. It is quite true that
there is little of introspection in the utterances of Jesus,
as Robertson suggests, but he goes on to show that there
are "echoes-caught indeed obliquely-in the Master's words,
when He stoops to direct us the way to meet with the
Father in secret" that give us an insight into the nature
and personality of the Master,
And if there are "echoes" in the words of Jesus that
let the light through on the matter of the self-conscious-
ness of his life, then there must be"echoes" that will
let the light through on many other phases of his life.
This leads us up to the next consideration, that of method.
(I)Robertson ,The Spiritual Pilgrimage of Jesus, p. 50.
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C.THS UETKOD TC BE USED IN THIS PAPER
The method to "be used in reconstructing the boyhood
of Jesus is based upon the assumption that "the boy is father
of the man". What we see in the life of the man must be the
natural and normal climax of a long and slow development.
In agreement with this line of thought Ramsay has saidJThere
is in man the spark of the Divine nature. We know that, be-
cause we see it in Jesus. He was a man, who by thought, by
work, by self-denial, by superiority to all the temptations
that tried Him, grew to perfect consciousness of His Divine
nature, His mission and His sonship of God. Human limitations
gradually fell away from Him, and in the process of His ed-
ucation 'He increased in favor with God and man' "(I).
It might be argued, of course, that it was not until
the baptismal experience that Jesus seriously began to think
about living the kind of a life that is recorded for us in
the gospels. But it is very much more difficult to see how
come to
Jesus could have/ySuch a deep insight into the nature of man
and the nature of God in a short period of a few months, or
even two or three years, than it is to understand this in-
sight being the result of a life-lQng development.lt would
have been little short of supernatural and superhuman for
him to have developed such an insight in so short a time.
(I) "The Education of Christ p. 132.
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Some scholars of the past have thought that Jesus
did have his insight into human nature and into the nature
of God given to him in a supernatural way, in a way not
possible for any other man to receive a similar insight.
But this is not in harmony with modern scholarship.
Again, the criticism might come that, in attempting
to reconstruct the boyhood of Jesus from our knowledge of
his manhood, we are using a great deal of speculation, that,
in fact, we are basing our reconstruction entirely upon
speculation. But is this really a criticism? It is freely
admitted that a great deal of speculation must be used in
such a reconstruction, but is not such speculation valid?
Is it not the most reasonable thing in tho world to feel
that in the boy we catch 1'mpses of the man? Turn this about,
now, and ask the question whether in the man we cannot
look back into the life of the boy?
It will be seen, by what has been said, that this tresis
will be based upon the assumption that Jesus grew and develop-
ed like any other boy does. He was subject to the same laws
of mind and body. He "grew in wisdom and stature and in favor
(I)
with God and man ".His was a natural, normal and a human
life, subject to the same laws of psychology that any other
human life is. And his life was one of continual unfoldnent.
In his' youth he was directed toward the fulfilment of man-
Lk 2:52.
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hood.lt was not necessary for him to right-about-face at
any period in his development. He had no conversion experience
following a sinful life. His life was like the blooming of
a rose, a gradual unfolding into a sweeter fragrance and
beauty. This is the assumption and the method of this thesis,
then, that in the full sense of the phrase
,
in the life of
Jesus, "the boy was father of the man'1
. We shall study the
life of the man, then, and draw, what we believe to be, reason-
able implications of his boyhood.
J. WHAT JESUS . IN HIS BCYHCCD. V/AS NOT:
APOCRYPHAL AND LEGENDARY STORIES OF THE BOYHOOD OF JESUS
Any insight into truth is greatly helped by using con-
trasts. So, in the study of the boyhood of Jesus, it will be
helpful if we can see what he was not. By comparing what he
was not with what he was we shall be better able to look
deeply into his life. In suggesting what Jesus was not, in
his boyhood, the same method will apply as for suggesting
what he was.
It has been mentioned earlier in thesis that, after
the first century of Christianity, legendary and fanciful
stories about Jesus came into existance. Some of these might
well have been true, but, for the most part, they are over-
drawn and beyond belief. Let us look at some of them for a
moment.
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A. CONCERNING THE NATIVITY(I).
A great deal of material concerning the parentage and
the nativity of Jesus was written in the early Christian cen-
turies. Among other stories are the following: Joseph leaves
for Bethlehem with hi^sans and Mary. On the way he is com-
pelled to leave Bfary in a cave. He goes to find a woman to
minister to her. During this time even the birds are still.
As the woman enters the cave a great light shines about. It
gradually diminishes until the babe is born. The woman tells
Salome of this strange event and when Salome demands proof
her hand is made to burn as with fire as punishment for her
unbelief, but the hand is restored when she touches the babe.
The magi are led to the cave by a star. Later Herod tries
to kill all children under two years of age. One time, as
Jesus lay in his cradle, he is reported to have said to his
mother, •I am Jesus, the Son of God, the Logos, whom thou
hast brought f orth?1
.
Such incidents as these are found in
the apocryphas writings. Parallels to some of them are
found in the Gospels. Some of them might have been true.
But such a one as the quotation, last mentioned, is absurd
in the extreme. It is impossible for us to believe that Jesus
had full understanding of heaven and earth from the day he
was born. This contradicts Luke's statement of a natural and
normal development.
(I) H.B.D. , Extra Volume, p. 431 f.

-14-
B. THE FLIGHT INTO EGYPT. (I).
Stories of miracles performed during the flight into
Egypt likewise appear ridiculous in the light of a natural
boyhood. There is the story that as Jesus and -ary and Joseph
fled the soldiers of Herod followed them. The little company
came to a man sowing wheat. Jesus sowed some of the wheat.
Immediately it grew into full head and ripened. Later, in
a very short time, when the soldiers came they were informed
that Jospeh and ^ary and Jesus had passed that way but that
it had been during the sowing of wheat, '•''he soldiers, thinlfc-
ing that time enough had elapsed for the natural growth of
wheat, turned back discouraged. The babe Jesus had saved them.
And then there are the stories of Jesus killing
the dragon; and of the lion that did his bidding; and of
the tree, a palm tree, that bent down to give the weary
travelers food. These, and many others, Jesus is recorded to
have performed during the flight into Egypt. These miracles
are in strange contrast to the ones he performed in the min-
istry of his manhood.
C. HIRACLS3 PERFORMED IN HIS BOYHOOD. . ).
There are stories of Jesus lengthining a Stick, and
making a throne to fit that his father had made too small,
and of lengthening a beam. There are stories about making
animals and birds of clay and then giving them life. There
(I) . Donehoo ,The Apocryphal and Legendary Life of ^hr ist
,
p/82-85.
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is the story of curing a young man who had cut his foot with
an ax{I).
There are stories of destructive miracles. There is the
record of Jesus striking a playmate dead for having destroy-
ed some pools of water Jesus had dammod up. There is the story
of his breaking all of the pottery in a pottery factory and
then, when the owner complained, of his restoring it (2).
There is a story of a youth who, by witchcraft, had
been transformed into a mule. The boy Jesus was put on the
mule's back and, exerting his power, the mule became, once
more, a young man (3).
D.JESUS AND HIS TEACHERS. (4 \
These stories record Jesus as being sent to school
against his will. Finally he went to please his parents.
His first teacher was Zaccheus. Him, he put to shame in front
of all his pupils by showing that he knew more than his teacher.
Then Jesus was sent to Levi. He proceeded to instruct Levi
were
as though he^only a beginner in learning. Another teacher
Jesus struck dead when the teacher dared punish him. Later,
because of the commotion it caused, Jesus brought him back
to life. The purpose of all of these stories seems to be
to prove that Jesus came into this world knowing all there
was to know. He had infinite knowledge
.
He was God,Hitoself
.
I. Donehoo, p. II8-125, 2. Donehoo, pp. 140-147.
3 tH.B.D„, Extra Volume, p. 433. 4. Donehoo, pp.150 f.
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Sod had taken on the form of a man to save men. Naturally he
would know from the beginning all that He had known before.
But this picture of a Jesus who had infinite knowledge does
not appeal to the modern mind, nor is it in harmony with his
manhood as it is recorded for us. For instance, it is quite
evident from the Gospel records' that Jesus did not know at
the beginning of his ministry that he would have tc die. Ke
did NOT know all that there was tc be known. ^nd again, why
was it necessary for him to go into the wilderness to/think
through his mission and method of service if he knew all that
there was to be known the past, the present and the future?
E. JESUS IN THE TEMPLE. (I).
Apocryphal stories record marvelous doings of Jesus
in the Temple on his visit there when he was twelve years
of age. His parents, returning in search of him, found him
giving instruction to the doctors at the Ter.iple. He was
giving instruction to the astronomers and tc the philosophers
and to those skilled in the Law. They were asking him ques-
tions and he was answering them. Strange things he told them,
things beyond the reach of reason; tilings that only he could
know, because the Father had given them to him, -and he was
only a boy of twelve.
F. V/A3 JESUS THIS KIND OF A BOY?
Assuming the validity of the method we are using It 'is
I.Donohoo, p. 112 f. H._.D„, Extra Volume, p. 433.
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in order to ask the question, Was Jesus that kind of a boy?
".lost of these stories show the parents, Joseph and Mary,
living in fear and adoration before the child Jesus. ihey
show Jesus using his great powers to intervene in the natural
order of God's way of doing things for no apparent purpose
except the gratification of his own pleasure. They show him
using his powers selfishly. They further show him using his
powers in an evil way, for the purpose of revenge. If these
stories were true, if Jesus were this kind of a boy, according
to our test, into what kind of a man would he have grown? '.'/as
he this kind of a man? From the records in the Gospels it
would appear that he was not. V/e find no records of his parents
lifting in fear and adoration of him.'.Ve d.o not find him per-
forming selfish miracles. "Kan shall not live by bread alone",
was Jesus' answer to such a temptation. '.7e do not find him
performing any miracles of revenge. We do not find him break-
ing God's natural way of doing things for his own pleasure,
or his own gratification. *Thou shalt not tempVbhe Lord thy
God", said Jesus when he was tempted in the wilderness.
The miracles of the Gospels, expecially the Synoptic
Gospels, are quite in contrast with these apocryphal stories
that have been handed down to us. If these apocrypha?, records
are true our Gospel records cannot be true. There is too great
a contrast. The relation of Jesus to his parents, so far as
r41
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we have any record was a natural and normal one. He "was
subject unto them* in his boyhood. True "his mother kept
all these sayings in her heart", but what mother does not.'?
Who has not heard fond mothers and fathers telling of the
bright remarks of their children? Parents relive their lives
in the lives of their children. And the miracles of Jesus:
Jesus did not come to be a miracle-man. The story of his
temptations proves that. His leaving Capernaum after his first
preaching there proves it again. His miracles were only done
in the face of a great human need, a need that gripped his
heart. They were never done selfishly, ^nd they were never
done in revenge. Revenge was foreign to his nature. The very
core of his teaching was love. He said, "Love your enemies,
bless them that curse. you, do good to them that hate you,
and pray for them that despitefully use you, and persecute
you. How could such a life have grown out of such a
boyhood as the apocryphal gospels picture for us?
II. THE RELIGIOUS AND POLITICAL BACKGROUND OF JESUS 'TILE
If Jesus was a human being and developed in a natural
human way, and this is our contention, he was subject to
environmental influences. He was, to a large extent, a man of
his own time. Though he transcended his age, he was in a very
I. Latt.5:44.
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sense a product of his own age. This being trua, it will help
us to a better understanding of Jesus, and consequently to
a better understanding of the boy, Jesus, to make some study
of the political and religious background of his time.
A. A RICH RELIGIOUS HERITAGE.
Jesus had a rich religious heritage. The Jews were a
peculiarly religious people. The whole religious history of
Israel lead up with a great line of prophets and martyrs
to the coming of Christ. If it can be said of Jesus that he
is unique in religious history it can also be said of the
Jewish race. Israel stands unique in religious history.
It does seem as if they were a chosen race. This race of
religionists gave to Jesus a worthy foundation upon which
to build. It gave him:
I. QUE GOD.
The development of monotheistic belief had come
gradually in Israel. But by the time of Jesus it had gotten
firm hold. It is true that most o£ the Jews did not realize
the implications of belief in one God. They held Jehovah to
be the true God and yet denied true brotherhood as Jesus
taught it. Some of the prophets, of course, did realize
what One God meant. It meant that all teen were brothers. The
story of Jonah is centered about this truth. '.Ye fiinc| that
Jesus believed in one God. It was a part of his heritage.
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Jesus took this heritage of monotheism, that had filled his
:nind since boyhood, and built upon it a new conception of
God, a conception that has revolutionized religion.
2 # A CONNECT I Oil BETWEE:* RELIGION AND MORALITY.
This is another gift to the past in the life of Jesus.
No other people had so closely linked morality up with rel-
igion. The prophets of old had fought against the cere-
monialism of the time being used as a substitute for real
reiigion of the heart and morality. "What doth the Lord re-
quire of thee, but to do justly, and to love mercy, and to
walk humbly with thy God!}' cried Micah (I). The Ten Command-
ments, and all that is best in the ljaw, showei a direct
connection between morality and religion, "who shall ascend
into the hill of the Lord?... he that hath clean hands, and
a pure heart", exclaims the Psalmist. (2) . All of this must
have made an impress upon the life of the boy, Jesus. Res-
pite the hypocricy of the Scribes and the Pharisees the boy
must have f ound in his home and in the lives of many he
knew and in the scriptures he read proof of this oonection.
And it probably early became a part of his life, for in no
other life do we find the connection between religion and
morality lifted to such noble heights as in the life of
Jesus. His teachings and his life continually refledt it.
I # I.:icah 6:8. 2. Psalm 34:3,4.
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3, A GREAT BODY OF RELIGIOUS LITERATURE.
This is another heritage of the past to the life of
Jesus. No other religion ever gave, up to this time, such a
rich amount of religious literature to any follower of the
faith as the Jewish faith gave go Jesus. The Law, and the
Prophets and the Fsalms:. here was a great storehouse of
revelation and religious knowledge. It is difficult for us
to grasp the significance of the religious literature of
Israel in the life and development of Jesus. It undoubtedly
shaped his life profoundly. V/e know that he was very likely
early
a diligent student from the beginning because in hi sAmanhood
he shows such a thorough mastery of the literature of his
people.
4.A SPIRITUAL INTERPRETATION OF HISTORY.
This is another great contribution of the past to
Jesus. The Jews felt that Jehovah was leading them. He was
their God. One of the unique things in the religion of
the Israelites was that they believed that God had com-
plete control of the events and processes of history. They
gave a spiritual interpretation to the events of history.
In victory of defeat, in slavery or in freedom, in national
strength or in weakness, they saw the hand of God. If they
were defeated, or taken captive, or broken by another power
it was God's punishment. His hand was turned against them
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because they had sinned. If they were victorious, and pros-
pered, and held their freedom, God was with them. They had
found favor in his eyes. Jesus, in his manhood gave evidence
that he felt the Jews to be a chosen race, chosen for an
un-selfish purpose, of course, and for a special mission to
the nations, hut still a chosen race. He probably accepted
in his boyhood the popular belief thfct the Jewish race was
expecially favored of God, and that his hand guided and con-
trolled her destiny.
5. OTHER GIFTS FROI.". THE PAST.
Hany other ways could be enumerated in which Jesus
was indebted to the past. In view of the environment in which
he lived it is quite likely that he believen in the resurrec-
tion; in good and evil spirits, and in an evil power, Satan;
and in the coming of the Lessiah. As Jesus listened tc his
elders talking about the Lessiah it is likely that he, too,
came to look eagerly for the "acceptable" day to come. These 'are the
important gifts ibfi the religious heritage of Jesus. Others
could be mentioned, But the only purpose here is to suggest, in
a general way, that Jesus did owe a great debt to the past*
He took what it gave him. He sifted the gold from the dross.
And then he built on beyond what he had found; but what he
found was a solid foundation.
B. THE JEWISH LAW.
In considering the religious background of Jesus' time
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it is necessary to study the Jewish "law". The law was made
possible through the conception of Jehovah as the one true
God. On the other hand, the law was a necessary framework
upon which a monotheistic conception of God was built and
came to fruition in the time of Jesus, and through him.
All laws were considered to be Divine commands. As
were
such they must be obeyed, whether theyA ritual, or legal, or
moral, or a combination of these. Through obeying the law
the Jew expected to find salvation.
The basis of the law was found in "the iooks of i.'.oses".
Moses was credited with having written the first five books
of the Old Testament. They were divinely inspired. He had
merely written the laws of God as God had revealed them to
him. After the Exile these books were made one book and
called the Torah (teachings). The Torah now became the
official and canonized Jewish Bible. It was the religious
bock of the community.
With the elevation ci the Torah came the synagogue.
The main purpose of the synagogue was to provide a place for
the reading and interpretation of the scripture. This required
interpreters. Where there was a law there must be someone
to interpret the law. Thus the scribes came to be the rel-
igious authorities of the land. They were the experts in
religion.
»•
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As the years and centuries passed there came to he
a great hody of scribal interpretation. These expositions
of the scribes came to be quite as binding as the Torah it-
self. Thus there developed an oral teaching.
By the time of Jesus the law had become, through the
interpretations of the scribes, ritualistic and legalistic.
Ceremony and form, and argument about religion, had been
substituted for a real religion of the heart. The moral
emphasis of the prophets had largely been lost sight of and
legalism held sway.
This system very likely made a deep impression upon
the boy Jesus for we find aim in later years upsetting the
"traditions of the elders". He branded them as hypociites.
He condemned their type of religion. And in his teachings
and sayings he shows himself to be thoroughly familiar with
the legalistic and ritualistic interpretation of the scribes.
iVe shall notice, in more detail later, that it was not the
law of the Torah that Jesus condemned (this he came "to ful-
fill") but it was the scribal interpretations that he con-
demned. "Hot that which goeth into the mouth defileth a man;
but that which cometh out of the mouth, this defileth a man",
said Jesus (I). Jesus must have been quite familiar with
the teachings of the scribes and the Pharisees or he could
not have been prepared to reject them. as he did.
I. att. 15:11.
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G. JEWISH SECTS AND PARTIES.
Jesus a Ijpy was quite likely familiar with the
different sects and parties of the time.
I. SHE SADDUGESS.
The conflict of Judaism with Greek culture caused a
very serious split in Jewish religious circles. A certain
group of leaders became sympathetic, to some extent, with
the new culture. These represented the worldly party among
the Jews. They were known as the Sadducees. Rhees says of
them (I), "They constituted the Jewish aristocracy, and held
most of the wealth of the people. It was to their interest
to maintain the ritual and the traditional customs, and they
were proud of their Jewish heritage; of genuine interest
in religion, however, they had little.'*
2. THE PHARISEES.
Opposed to the Sadducees were the Pharisees, the "sep-
arated". These were the ones who were devoted to the law and
practiced it rigidly. It is true tnat they substituted wor-
ship of the Scriptures for worship of God, nevertheless,
in the beginning the Pharisees were intensely earnest and
devout in their attempt to live up tc the law of God. The
scribes were the real leaders of the Pharisees.
3. THE HERODIANS.
The Herodians were a small group of people who championed
I. Rhees, "The Life of Jesus of Nazareth*, p,8.

-26-
the cause of the Herod ian family. They are not mentioned
outside of the Hew Testament and probably were not very
_jreat in numbers. In their secular spirit they were more
nearly akin to the Sadducees than any other group, yet the
Sadducees were hostile to Herod ian claims (I).
4. THE ZEALOTS.
Under Roman rule and during the later years of Heord
the Great the spirit of revolt grew. It found expression
under the leadership of a reckless leader, Judas of Galilee.
Judas started a revolt when the governor of Syria attempted
to take a census of the Jews. This group passionately resented
the control of a foreign power and eagerly awaited an oppor-
tunity to throw off the yoke. They were zealous patriots
and quickly resorted to the use of armed force. They were
known as the Zealots or the Cananeans. The.^e "nationalists"
awaited the coming of the Messiah but they thought of the
Messiah as a great military lea er who would throw off the
yoke of Rome,
5. THE BSSENES.
A group of Jews called the Sssenes carried the Phari-
saic doctrine of separateness to the extreme of asceticism.
They lived apart from all society by themselves (2). Most
of them lived celibate lives. They dressed in white. They
1. Rhees, "The Life of Jesus of Ilazareth"
,
p. 14.
2. Rhees, p. 12.
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were extremely scrupulous in observing the ritual and the
ceremony of the law. Some think of Jesus as an Essene but
their withdrawal from society is in contradiction to his whole
life as we know it.
6. THE SAMARITANS.
The Samaritans were a group of people who lived between
Galilee and Judea. They were hated by the Jews. Thisfoatred
existed from the time of Ezra when the zealous Jews refused
the Samaritans the privileges of worshiping in the temple at
Jerusalem. The Samaritans were of impure Jewish blood. They
were a mixed race. As a result of the attitude of the Jews
under Ezra and Nehesiiajb the Samaritans built their own temple
on Mount Gerizim (I).
7. THE PIOUS, OR THE DEVOUT.
These sects and parties which have been mentioned did
not constitute the majority of the people. The common people
belonged to none of them, that is, the great body of the
common people did not. Most of the**m followed the lead of
the Pharisees but they were not strict Pharisees. Many of them
were indifferent to the teachings of the scribes. But many
of them were deeply religious and devout and, while unable
to live strictly up to all of the "burdens" imposed by the
scribes, they worshiped the Qod of their fathers, trusting in
His goodness and mercy, and waited patiently for the coming
I.Rhees, p. 14.
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of the Messiah, This group of devbted Jews were not an
organized group. They are not named in New Testament times.
For the sake of designating them scholars have called them
the Pious oF the Devout. Such names as those of Simeon, Anna,
Zachariah, Elizabeth, Joseph and kary would be listed in this
group. Among this group John must have found his following,
and later Jesus. This was the true "remnant" of Israel.
In regard to this group and tc their expectation of
the coming of the Messiah Hill quotes Sanday as aaying (I),
"Perhaps at no tine, either before or since, has'there been
so much aspiration, so much ardent longing for a future in
Hhich God shov.ld reign more visibly and triumphantly than
even in the past, this attitude of intense expectation
culminated the preparation in history for the coming of
Christ j it was in the midst of it that he came, and to it
that he appealed".
8. THE PLACE CF JESUS : INFLUENCE Oil H33 30YHC0D.
'.'/here does Jesus stand in regard to these different
groups. He was^either a scribe nor a Pharisee; he criticized
them severely. He was not of the worldly Sadducees; neither
did he belong with the Herodians. But neither was he a Zealot,
for his attitude toward Rome helped bring about his cruci-
fixion.
. We have suggested tint he was not an Essene. We found
that he grew up in a pious home. He can be classed with the
I.Hill, "The Life of Jesus", p. 43.
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Devout, and yet he transcended this --roup. We cannot truly
say that Jesus belonged to any one of these groups. He seemed to
have been familiar with all of them. He seemed to have thought
through, by the time he reach manhood, what attitude he should
take toward them. He had chosen where he would stand. At least
he knew enough concerning the ideals of these different groups,
at the beginning of his ministry, to pass judgment upon them. ,
It is quite probable that his wilderness experience was a
time when he had to decide whether he was going to be the
kind of a :..e:siah any of these different groups expected.
His information concerning them must have been the accumula-
tion of experiences beginning early in his boyhood.
D» THE R (3.1AN YOKE.
The law and the Roman yoke: these were the two great
focal points of Jewish life and thought, Demotion to and
thought
obedience to the law were^neces sary for salvation. And hatred
of Roman rule was considered a characteristic of a loyal Jew.
Every Jewish boy was raised to manhood, during the time of
Jesus, in an atmosphere of hatred toward Rome. Jesus could
not help meeting this situation in his own thinking any
more than he could help thinking about the law. How would
he react to this hatred of Rome? How did he handle the sit-
uation? The fac-t theX ne did meet this problem i s shown by
different incidents of his later life. One of the temptations
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in the wilderness h ,s to do with this very problem, the problem
of what kind of a Lessiah he would be. It will be remembered
that, according to popular expectation, the I essiah would free
Israel from Rome and once again extablish a political kingdom
like that of David and Solomon. Jesus had to decide whether
or not he would be this kind of a I.'essiah (I), "e get another
glimpse into the nature of Jesus and another insight into his
attitude toward Rome in his answer to tile Sadducees concern-
i rg the problem of tribute money (2). Ke did think through the
problem of Roman rule. Is it not likely, that he did a great
amount of his thinking in his boyhood? One thing that we notice
in his manhood is that he did not have the hatred of Rome and
the Romans that charac teriaed the average Jew. There is an in-
teresting possibility that this attitude may have been partly
shaped in his boyhood. Something may have happened in the boy-
hood of Jesus that helped free his heart from the current
hatred of things Roman. It must be granted, however, that it
would be the natural thing for Jesus, as a Jew, to hate the
Romans. He grew up in that sort of an atmc sphere.
No effort has been made in discussing the religious
and political background of Jesus to show, to any extent, the
influence of this background upon his life. The reason is that
social heritage comes, not out of the air, but through the
influence of home, school, church, etc. These will be discussed.
1. Latt.4:S,9
2. ; att. 22:15-22. .

-31-
III.V;HAT KIND CF A HCliE DID JESUS HAVE?
ITS INFLUENCE ON HIS LIFE
In attempting to reconstruct the life, the boyhood, of
Jesus the most important single phase of it is, probably, his
home life. Psychologists are now tellings us that we little
realize hew greatly a boyfe life is shaped in the first few
years of his life. The home leaves an impress upon the .life
of the child that can never be erased. Of tremendous im-
portance, then, is the home life of Jesus. What was it like?
How did it influence his life? Little is given us in the
records that gives us direct information concerning the home
life of Jesus. What we hold concerning it we shall have to
arrive at largely thru implications and indirectly.
A. A DESCRIPTION OF THE HOIIE BASED UPON OUR KNOWLEDGE OF
.
PRESENT DAY HOLIES IN NAZARETH AND OUR KNOWLEDGE 0? JESUS 'TIME.
Stapfer has given us a ^ood description of what the
home of Jesus must have been like (I). The "hcuse is low and
square, With a court before it and a terrace on the roof. Let
us enter. We are in a large room without windows, and filled
with all sorts of utensils. The door is wide, and by day
is always open, and the brilliant light of the Orient enters
in floods. There are no tables, but there are rugs, and on
the walls are hung a few garments, robes and veils... The
dwelling is narrow... And this one room serves for all pur-
I. Stapfer, "Jesus ^hrist Before His Linis try"
, pp. 6-8.
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poses...Here all the family sleep;they take all their meals
here.. .The walls of this poor dwelling are not of stone, not
even of brick. They are made of sun-dried clay. An outer stair-
case gives acc ss to the roof, which forms a terrace, the floor
of which, a mixture of chalk and sand with small pebbles and
ashes, has become a sort of hardened soil which shows here and
there a sparse vegetation. . .An inventory of Joseph's house-
hold goods would show, first of all, a carpenter's bench
like our own, and its tools; a kitchen furnace with
two places, a sheet of iron for roasting wheat or baking
bread; a few leathern bottles, some wooden bowls, one or
two earthen pitchers, some goblets and cups; and that is all.
Joseph and L'ary have no plates, no forks or spoons. The
beds are mere pallets, rolled up every morning and placed
upon an elevated plank running along the walls. A few mats
and cushions upon which people squat after the oriental
fashion, and a great chest, complete the furniture, during
the warm season this chest holds rugs and blankets. Besides
these articles Joseph and Lary possess a lamp, a bushel, a
broom, and a mill". This is probably a fairly accurate des-
cription of the home of Jesus. It is based largjr^ipon what
homes in Palestine in the present day are like, and homes have
not changed greatly in the last two thousand years. Scholars
tell us that conditions are much the same.
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B. MEMBERS OF THE FAMILY
There were Joseph, the father, and ^ary, the mother.
Joseph was a carpenter (I). There were four brothers and at
least two sisters (2). Apparently Jesus was the oldest of the
brothers and sisters (3). We see that Jesus was one of a
large family. There were at least nine in the family, possibly
more. This sort of a home is a very good place for a boy to
grojr up in for the give and take of it is one of the greatest
socializing forces in the world.
C. V/HAT KIND OF A HOME? : ITS INFLUENCE Oil THE BOY JESUS.
Here we come to a real test of our method. Can we
reconstruct the home life of Jesus from our knowledge of his
manhood?
I. A POOR HOME , BUT HOT ONE OF POVERTY.
V/e are lead to believe that the home of Mary and Joseph
was a poor one though not one of abject poverty. At the pre-
sentation of Jesus in the Temple Mary and Joseph offered a
dove instead of a lamb (4). Then again, we find that the em-
phasis of Jesus was upon the spiritual side of life and not
upon the material side of life. "Seek ye first the kingdom".
Jesus was never spoiled by wealth and luxury. He must have
lived in a home that mas more concerned about building lives
than it was about accumulating wealth.
I. Matt. 13:55. 2. Matt *2:46; 13:55,56; Mk 6:3; 3:31;
Lk 8:19; Jn 2:12; 7:3,5,10; Acts 1:14. 3. Matt. 1:25.
4.Lk 2:24.
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We do not need to suppose, however, that because Jesus
lived in a poor home that he lived in a home of poverty. «7e
are apt to overdo this matter of Jesus having come from a home
where all he knew was grinding, gnawing need. Galilee was
a prosperous country. Its lands were fertile. Its people
were much more prosperous than tho people of Judea.
2»A DEEPLY RELIGIOUS HOME IMPLIED.
One of the implications that we can surely draw from
the manhood of Jesus is that he lived in a deeply religious
home-. That his parents were deeply religious and devout is
implied by, and resulted in(in part):
a # A DEE? INTEREST IN RELIGIOUS THINGS IN THE LIFE CF JESUS.
It is possible, of course, that Jesus might have come
from a non-religious home, but it is not very probable. Such
a personality is the result of a long religious development
that must have been begun in the early years of home life.
b.A DEEP LOYALTY TO THE JEWISH FAITH.
Despite the condemnation of the scribes and Pharisees
by Jesus he was loyal to the Jewish faith. He, himself, tells
us that he came to"fulfill" the law and the prophets (I). He
was in the habit of going regularly to the synagogue (2). ^is
condemnation of the scribes and the Pharisees was not a con-
demnation of the law but of the way the scribes and the Phar-
isees interpreted the law and the way -they lived. Jesus had
1. I.:att.5:I7.
2. Luke 4:16.
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no intention of organizing a new religion or of building a
new church. Now it is quite natural to think that this loy-
alty to the Jewish faith was one which he found in his early
boyhood. It was very likely as much a part of his early en-
vironment as the very air he breathed. His parents evidently
were loyal to the faith and regular attendants at the synagogue
c.HIS KNOWLEDGE OF THE SCRIPTURES.
Jesus knew the scriptures well. How well, and how he
used them, and what influence they had upon his life we shall
suggest later. But he did know his Bible well. 1 * is probable
ho got his statr at home. ll±s parents likely- - taught him
and encouraged him in his study.
.
(I). LEARNING THE SHEMA.
We are supported in our belief that his knowledge of
the Bible started in the home by knowledge of the general
practice of the time. It was commanded by the law that parents
should teach their cnildren the law. "Ana these words, which
I command thoe this day, shall be in thine heart: And tuou
shalt teach them diligently unto thy children* (I). This
quotation is a part of the Shema (2) which every devout parent
taught his children. We may be quite sure that Joseph and Lary
did not neglect their duty in giving Jesus and his brothers
and sisters proper instruction in the scriptures and liter-
ature of their people.
1. Deut. 6: 6,7
2. Deut.6:4-9; 11:13-21; Nu. 16:37-41.
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Hill quotes Josephus as saying, "Our chief ambition is
to educate our children"{I) . Josephus was a Jewish historian,
horn about 37-38 A.D. , who had been trained Tor the priest-
hood. He was quite familiar with the history of the early
part of the first Christian century and has given us much
valuable information concerning that time (2).
( 2) . HEARING STORIES OF THE GREAT MEN OF THE PAST.
It is quite possible that Joseph and Mary were faitfchful
readers of the scriptures themselves. And probably Joseph and
I.'.ary spent hours of time telling the boy Jesus, and his
brothers and sisters, the stories of the heroes of old. And
so, even before Jesus was old enough to start to sohool , his
mind and heart were filled with and thrilled by the heritage
that his people had given him. nis deep insight into the Bible
surely began at home. There the scriptures were read, the
Shema was repeated, stories were told and prayers were said.
And living in such an environment fired his mind with a desire
to know more about the history of the chosen race. Here he
found the inspiration that lead him into a deep study of the
scriptures of his people as ths years passed by.
d.HIS HABIT OF PRAYER.
This, too, seeriS to imply a religious home; and the
religious atmosphere of his home resulted in his habit of
prayer. Any study of the prayer life of Jesus shows that it
1. Hill, "Lif e of Jesus", p. 61.
2. E.R.E., Vol.7, p.569.
•
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a regular habit of. his life. It was not something spasmodic.
Jesus knew how to pray. It meant something in his life. One
who knows how to pray does not learn how to do so in a day.
It takes constant effort and practice. Is it not quite probable
that Jesus was given help in learning how to pray by listening
to the prayers of his father? Prayer must have been something
more than mere form and ceremony, more than "vain repetitions*,
in the home of Jesus. What influence prayer had on the life
of Jesus will be discussed more fully in a later part of this
thesis under the topic , "Jesus and ^ature". For it is on the
mountainside and on the desert that Jesus finds the solitude
that gives him the best opportunity for meditation and prayer.
It is enough to suggest here that his habit of prayer may
have been learned in his home, and if this is true it is
another evidence of ttss fact that be. was..raised in a religious
hornet • •
e.HIS BREAK 171TH THE LEGALISM CF THE PHARISEES.
This too, if read aright, must be an index of the early
to
home training of Jesus. V/eneed/ybe careful, of course, not
to read too much into this, _,ut we know that Jesus was^iot
trained in the methods of scribal and pharisaic interpretation.
That he «.&£ familiar with these metnods we know, but we are
also quite sure that he was not trained by the Pharisees and
the scribes. Had he been he probably would never have developed
•f
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the deep insight into the scriptures which we know him to
have had. Now, if his parents had been strict Pharisees it
is quite clear that he , Jesus, would have had to "break in
later life with their teaching.
.
This does not seem to have
been the case. *e have no proof of this statement, of course.
But this &eems reasonable, that his home training was a found-
ation upon which he built his later conception of God and
religion. Is it not probable , then , that in the home of Jesus
there was a devotion to the true inner realities of religion
that lead Jesus in his later years into conflict with the
hypocricy and ceremony of the Pharisees? *s it conceivable
that Jesus was the only one in all Israel, at that time,
that revolted against the burdens of the scribes? It is not
so. The common people, while far off followers of the Pharisees,
did often revolt against the burdens of the law as the scribes
interpreted it.
f*HIS SINLESSNESS.
-^n the sinlessness of Jesus we find evidence of a
religious home. No attempt will be made to prove the sinless-
ness of Jesus. It is not within the scope of this thesis to
do so. Books have been written about it. It is here assumed
that Jesus did lead a sinless life. What kind of a home could
have given start to such a life? It could have been no ordinary
home. Andjrihat powers did leading a sinless4ife let loose in
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the life of Jesus?
(I)Pym, approaching the sinlessness from the point of
view of a psychologist, gives us an illuminating insight
into these questions, "'What then, "he asks
,
*psycholo gieally
considered, does sinlessness imply? -"ny man who has never
sinned, any man who is perfect(let us consider this for a
moment as a hum r. possibility) has been brought through
childhood with consummate tenderness and wisdom. That is the
first thing. The spirit of C-od flowing through the hesrt
and mind of the perfect child is hindered by no unwise
suggestion coming from the best of mothers. .. Short of super-
stitious adoration, no reverence of the mother of Jesus
can be too great?.
Pym suggests that the second thiog that is implied is
an entire control of the impulses and instincts. I'o primary
impulse or instinct is allowed to be wrongly used; all are
properly directed and contolLed. .He says, "Our imagination
can barely grasp the driving-force of such a human person-
ality, unmarred by the wastefulness of sin!1 . Is it any wonder
that Jesus gripped the hearts and the^ninds of men living such
a life? Lien responded to the purity of his life.
3»FRCM JOSEPH TC " JOD, THE FATHER "
.
We have been asking ourselves what kind of a home Jesus
I. Pym, Psychology and the Christian Life", pp. 117,118.
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had. We have suggested that what we know of the nan Jesus
implies that his boyhood home was a very religious one, and
that in it he found inspiration and guidance, through precept
and example, that shaped his life. If it is true that the boy
is father of the man shall we be able to find in the home life
of Jesus any influence that ^ives us hint of where he got his
conception of God?
A great deal has been made of the influence of mother-
].:ary on the life of the boy Jesus, and rightly so, but in
doing this we have neglected to give Joseph his full due. Is it not
likely th-t Josephj^yed a great part in moulding the boy's
character. Was he not likely an understanding and a noble
father2
t
They must have worked and played and talked together
in a fine spirit of comradeship. Joseph had very likely many times
taken Jesus to the top of the hill to the south and there,
at the close of the day's work, told him over and over the
great history of Israel. Joseph must have been a hero in
the eyes of his son. And perhaps as the boy's spiritual life
unfolded he might have asked himself, and perhaps his father,
whether or not C-od himself was not like his father. Is it
not quite possible that Joseph was, for Jesus, the stepping
stone upon which he reached up to grasp this new and unique
conception of God, that God is like a father? At least there
is a deep significance in the fact that when Jesus chose a
4
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name with which to designate God he chose the name ,Father . In
all of his human experience he knew nothing that carried
more meaning, that stood for fuller life and life more fully-
lived, than the word, Father.
But let it not be supposed that the influence of
noble and pious parents will account entirely for how Jesus
got his unique conception of the Fatherhood of God. "That key-
must be sought in the peculiar spiritual power which belonged
to himself", says V/endt (I). The feeling of Sonship to God
must have grown gradually, of course, but it was there at the
very start of his religious life. It is 'probable thc.t even in child-
hood Jesus
-
:la(j the consciousness of God as a loving Father. This
was partly due to the lives of his -arents, partly to that
unfathomable something within his own personality that is
unique.
Perhaps even more important than where he got the
conception of God as a Father is the influence it had upon
his life. How did this conception of God affect his life?
On© thing that it did was to free his life from anxiety
and worry. Jesus seems not to know, from his own experience,
what it was to -De th- victom of needless fear and worry Think
of what it would mean to be able to live a life free from
these dread monster s. Jesus trusted his Father.
Another thing that the Fatherhood conception of God
I."The Teachings of Jesus", p. 92.
4
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did for Jesus was to pave the way for his call to I.lessiahship.
Jesus discovered that such a God answered to the deepest spirit-
ual needs of his nature. He saw that the conception of God
which most men held did not satisfy them. The fact that his
religion and his God answered human deeds better than the older
conception was in itself a call to tell others of the God
who is a Father. Of course this consciousness likely developed
very slowly and was probably not cam pie te until the Baptismal
experience.
4»W0RKING WITH J03EEH, THE CAPRErlTER: PARTNERSHIP WITH GOD.
Joseph was a carpenter. Jesus became a carpenter. Father
and son worked together. The fact that his carpentering made
a deep impress upon the life of Jesus is seen by his using
parables and references from the trade. He speaks of building
houses upon rock and sand(I). He talks about a builder reckon-
(2)
ing the cost before building; and about the beam and the mote
in the eye (3) ; and about the stone rejected that became the
head of the corner, though this is a quotation (4).
What offering did the cappenter shop have to make to
the spiritual development of Jesus? Is it possible that it
gave him an insight into the partnership between man and Godi
Jesus and his father were partners at the carpenter bench. Day
(they
after day they worked together, father and son. It seems ^r.ob&fcle
I. Matt. 7 : 24-27; Lk 6:48. 2.Lk 14:28-30.
3.1,:att.7:3-5f Lk 6:41. 4. Ps. 118:22; 1.1k 12:10.
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worked together in a spirit of fine comradeship. Later in
life John records Jesus as saying, *My Father worketh hitherto,
and I work" {I). Jesus did feel that the Father had given him
a piece of work to do, even as, perhaps, Joseph had, in his
boyhood, given him some task. Jesus worked in partnership
with the Father.
There is a second thing that this working with Joseph
might have done for Jesus. It might have taught him to do the
will of the Father. Robertson says that "the primal fact
about the mind of Christ is that of a will poised and set
unwaveringly in the direction of God. This living strand of
volition, this pure unbending intention God-wards, runs
through all His thinking*{2) . There is no question but what
Christ's intension and decision, and the fulfilment of that
decision in his life, to live up to the will of God was one
of the unique phases of Jesus' life. Where had he learned
such obedience? Is it not quite possible 'that Jesus had been
fully obedient-to the will; of his parents and through this have
been taught obedience to the will of the Father? The closing
statement of Luke concerning his obedience to his parents
after the temple scene is fitting here. "And he cane down
with them, and came to u'azareth, and sas subject unto them"
(3). Here is reflected a habit of obedience to his parents
that easily beaame a habit of obedience to God.
I.John 5:17. 2. "The Spiritual Pilgrimage of Jesus", p. 71
3.Luke 2:51.
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5. JESUS WAS DEEPLY DEVOTED TO HIS FALIILY AND HOLE.
We have suggested that Jesus was deeply indebted to
home influences for the spiritual and moral development of
his life, in the face of this it seems difficult to imagine
how anyone could claim that Jesus was not devoted to his
home and family. I any have criticized Jesus for his apparent
coldness toward his own family and toward home life in general,
^any different passages are pointed out that his enemies
claim show Jesus in a had light (I), However there is another
way of looking at these passages. la these sayings Jesus
is attempting to tell his listeners of the sacrifices that
are necessary to be a citizen of the kingdom of heaven. To be
such a citizen means to give one's utmost to the cause. It
must stand first. We must "seek first the kingdom". When Jesus
talked to people about the kingdom he faced them with the
most difficult things they would have to do. "Go and sell all
that thou hast and give to the poor" he told the Rich Young
Ruler. This was the hardest thing that Jesus could have asked
him to do. ^o one would object to making a little sacrifice.
Now the very fact that Jesus faces men with the greatest
sacrifices they can make and tells them that they are not too
great to make if it is for the kin dom gives us a new light
on his attitude toward home. Jesus realizes that sacrificing
home, if it be necessary, and being misunderstood by loved
I. lit. 8:21 f; 10:37; Lk 9:59-62; Mk I0:29f; 3:35 etc.
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ones is a most tragi* sacrifice and a most difficult one. It
is not, of course, always necessary, but when one has to choose
between family and obedience to God then one must "hate father
and mother".
Does it not seem reasonable to believe that many of
the references to home and family came from the heartache
of his own sacrifice? When he said, "For I am come to set a
man at variance against his father, and the daughter against
her mother, and the daughter in law against her mother in
law. And a man's foes shall be they of his own household* (I),
was not this a cry of his own heart-breaking experience? His (2)
own family thought him mad and came to take him home. Looked
at in this light , is it not because Jesus cared so much
for his family and considered home the most sacred human
institution that he said what he did about father and mother
and son and daughter. Jesus would say then, "Obedience to God
is the supreme thing in this life. Seek first fiis kingdom.
Love of God is even more important thai love of family, and
this is the greatest human love for human that one can know.
To have to/sacrifice family for God is the greatest sacrifice
that one can make, but if it comes to a choice family must
be sacrificed*". *n the light of this kind of an interpretation
Jesus must have been very devoted to his family. And this is
1. Mat t. 10:35-37.
2. ::att.I2:4?6f
.
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what we woul<jhaturally expect from what has previously been
said concerning the home of Jesus, When Jesus was on the cross
the charge he gave to John is a very fitting illustration of
his devotion to his mother. Even in this agony he thought of
her. "Woman, behold thy son! Then saith he to the disciple,
Behold thy mother! (1$. Ah yes! Love to father and mother
is of great importance.. Recall Jesus' rebuke to the Pharisees
when they criticized his disciples for not washing their
hands. Ke condemned them for not honouring father and mother
and taking care of them (2). But the thing that Jesus was in-
sisting upon was that one could not best love and honour
father and mother unless he loved and honoured God more.
And as in his manhood, so in his boyhood. Such manhood
love and devotion to his family can only be the result of
a love an^devotion that came into being with the first dawn-
ing of consciousness»Here , too, " the boy is father of the man".
6. CARS OF HIS BROTHERS AND SISTERS AND MOTHER IN LATER LIFE.
The general belief is that Joseph died when Jesus was
yet a young man and that upon Jesus fell the responsibility
of the home. Joseph is not mentioned in the records after
the incident at the Temple when Jesus was twelve. It is quite
probable that this belief is true, though it cannot be proven
If it is true what influence did this have upon the life of
Jesus?
I.John 19:27.
Matt. 15 : 1-6.
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a. DEVELOPED SELF-CONFIDENCE AND INDEPENDENCE,
One thing that such an experience would do for Jesus
would "be to develop his self-confidence and independence.
Such a responsibility deepens and steadies a man's life.
b. GAVE HIM A DEEPER INSIGHT INTO THE HEART OF GOD.
Such an experience would also give him a deeper in-
sight into the Father heart of God. He would have to be
father, now, to his brothers and sisters, as well as brother.
c . TRAINED HIM IN THOUGHT FOR OTHERS INSTEAD OF FOR SELF.
With such a responsibility upon his shoulders the
challenge and the opportunity for unselfish service was great.
In the upper chamber Jesus girded himself with a towl, the
mark of a servant, and washed his disciples feet. Had not •
such a spirit of humility and service been a life-long habit?
Jesus, being that kind of a manias very likely that kind of
a boy, and having the responsibility of caring for his family
fall upon his shoulders intensified that spirit of humility
and service
d. DEVELOPED HIS CONCERN FOR CHILDREN.
It seemed quite., natural for Jesus to love children,
but having the care of his own brothers and children gave
him a deepened love for them that he, perhaps, would not have
had otherwise. At least, it must have played some part in
developing his love of and care for little children.
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D.A SUI.1LIARY STATEL.E1JT OF HOME INFLUENCE ON THE LIFE OF JESUS.
We have covered in some detail the kind of a home we might
expect Jesus tct have had. The reconstruction/ is, of course,
speculative. And it has dealt only with /those phases of the
home life, for the most part, that woulu shape the moral and
spiritual development of Jesus thru his boyhood. Let us summarize
briefly the ccntri buti ons that his home might have made to himJ3ut
must be remembered that these contributions are merely in-
fluences that allowed inherent capacities the chance to develop.
His home gave him:
An opportunity to develop a deeply religious nature, through:
A deep loyalty to the Jewish faith;
A beginning knowledge of the scriptures and inspiration to
study more deeply;
A habit of prayer;
An emphasis upon a religion of the inner life that later
lead him into conflict with the hypocricy of the rharisees.
Providing a stepping stone to the Fatherhood conception of God.
And this conception:
Freed his life of fear and worry thru trust in the Father;
Paved the way for his call to the I.lessiahship;
Gave him a feeling of partnership with God;
Developing in him the habit of obedience to ^od, which
Paved the way for his sinless conscience;
Encouraged a deep devotioi: to his home and gave him a re-
sponsibility that:
Developed his self-confidence and ? independence;
Gave him a deeper insight into the Father heart of God;
Developed to a greater extent his spirit of humility
and service;
Developed his love for little children;
And deepened his devotion to and his love for his
home and loved ones.
This- outline is not meant to be entirely logical in its
headings and subheads. It is meant to be merely suggestive.
Neither is it assumed that this is a complete statement cf
home influence upon the life of the boy, Jesus.
•
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IV. JE3U3 AND IIATURE
In discussing^he; boyhood of Jesus we should do so in-
completely without suggesting the part nature played in his
to
life. We know that he seem's^iave he en greatly influenced
by nature because in his teachings there are so many ref-
erences to the things of nature. 3y way of introduction to
this phase of Jesus' boyhood let us turn for a moment to
a general statement of:
A. TnZ EFFECTS »CF NATURE UPON HUMAN LIFE.
We* do know that nature affects human life. Any number
of illustrations can be found showing the influence of a
flower, or a beautiful sunset, or a mountain scene
,
or the
desert, or the^/lains ,upon the emotional and mental and
spiritual life of men. Some are more susceptible than others
to nature's influence, But the moods and attitudes of all
of us are shaped more or less by the weather and the land-
scape.
I. the testi;..o::y cf psychology.
Let us look for a moment at what psychology has to
offer. Tracey gives us the findings of psychology in re-
gard to the influence of nature on youth (I). Here. is. kh$;
thing. -he has to say in relation to the boyhood of Jesu3:
}
I.Fredrick Tracey, "The Psychology of Adolescence", pp. 183, 189.
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M The mind of youth is strongly disposed to find spiritual
meaning in, rather than apart from, the objects of nature
and the events and relationships of human life.. .Boys and
girls... are exceedingly prone to read spirituality into tr§es,
flowers, running streams, winds and waves, and to endow these,
in fancy at least, with attributes similar to those of the
human spirit. This is the personification impulse of child-
hood, carried up to a higher level and employed in a deeper
way*. Tracey would seem to tell us that it is an easy thing
for childhood and youth to see "through nature to God". This
is the natural thing. We have said that Jesus was a natural
and normal boy. We shall see soon how he, in a natural way,
found God through nature.
2 .THE VOICE OF THE POETS.
We find another evidence that nature makes a deep
impression on the life of man in the writings of the poets.
And most poets ive a spiritual interpretation to nature.
They, too, "find God thru nature*. It is interesting tqnote
that in a book of religious poetry , compiled by Caroline
Liles Hill, there are 60 pages out of 781 pages that are
classified under the heading, **God in Nature » (I). Host
poets have been able to say with Edna St. Vincent ...illay(2)
,
"God, I can push the grass apart
And lay my finger on Thy heart!"
1. "The World's Great Religious Poetry!'
2. "Renascence
",
%
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And with Tennyson,
"Flower in the crannied wall,
I pluck you out of the crannies
Hold you here, root and all, in my hand,
Little flower-but if I could understand
What you are, root and all, and all in all,
I should know what God and man is'*. (I). And when
the poet thus expresses himself he is tongue and voice for
many a common man and woman, and for many a boy and girl
,
incapable of such expression, yet filled with the wonder of
it all.
3, AIT ILLUSTRATION PRCM THE YflBSTERN RANGE.
To show that the common man is affected by his en-
vironment of nature let me quote at some length from Ramsay(2).
Ramsay has quoted from a story by Owbb Rhoscomyl, a story
with its setting on the western ranges. It has to do with a
rider of the plains. The story is the written expression of
a real experience . This rider had been riding alone for two
days in search of strayed horses, "and suddenly, all in the
lifting of a hoof, the weird prairie had gleamed into eerie
life, had dropped the veil and spoken to him; while the
breeze stopped, and the sun stood still for a flash in wait-
ing for his answer. And he, his heart in a grip of ice, the
frozen flesh a-crawl with the terror upon bis loosened bones,
1. "Flower in the Caannied fall*.
2. Ramsay , "The Education of Christ", pp.9-II.
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white-lipped and wide-eyed with frantic fear, uttered a yell
of horror as he dashed the spurs into his panic-stricken horse,
in a mad endeavor to escape from the Awful Presence that
filled all earth and sky from the edge to edge of vision.
"Then, almost in the same flash, the unearthly light
died out of the dim prairies. .. he managed to check his wild
flight... It was as if his spirit stood apart from him, putting
questions which he could not answer, and demanding judgment
upon a problem which he dare not reason out.
"Then he remembered what this thing was which had
happened. The prairie had spoken to him, as sooner or later
it spoke to most men that rode it. It was a something well
known amongst them, but known without words, and as by a
subtle instinct, for no man who had experienced it ever spoke
willingly about it afterwards. Only the man would be changed;
some began to be more reckless, as if a dumb blasphemy rank-
led hidden in their breasts. Others, coming with greater
strength perhaps to the ordeal ^became quieter, looking squarely
at any danger as they faced it, but continuing ahead as though
quietly confident that nothing happened save as the gods
ordained*.
Here is a gripping story, true to a real experience
in the life of the writer of the story, of the way in which
the forces of nature broke their way through the conscious-
4
ness of a man, speaking to him of that "Awful Presence* back
of the universe, who called him to judgment. Nature speaks of
God, and, in the hearts and minds of men, demands a hearing for
Kim who created her.
4*THE FATAL I Si: OF THE DESERT; ITS HARSHNESS.
Instances, of the influence of the desert can he seen
upon the lives>6f individuals, and of peoples and of religions
in history. Who will say that the desert did not have a
great influence in shaping the life and message of John, the
Baptist. There was a harsh and stern quality about his message
that spoke of the rigid discipline of the desert. In like
manner the desert must have had a profound, influence upon the
development of Muhammadanism. Ramsay is of the opinion that,
"Islam, with its fatalistic acquiescence, is the growth that
must spring from the desert* (I).
B.A DESCRIPTION OF GALILEE.
We have suggested that the environment of nature
exercises a great deal of influence in shaping the lives of
men. It influences their moods, their minds, their religion;
their wholfciliyeSi Is it not also quite probable that the life
i>f: Jesus had been influenced greatly by the country sur-
rounding Nazareth.
I. "The Education of Christ \p20.
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7/hat was thds country like? Renan is speaking of
the spirit of Christ in oontrast with the stern rigidity
of the Pharisees ssys,"rv transforming nature contributed to
form this spirit, so much less austere, less bitterly mono-
theistia, if I may use the word, which impressed upon all
the dreams of Galilee an idyllic and charming character.
The saddest country in the world is perhaps the region
about Jerusalem. Galilee, on the contrary, was a country
very ^reen, and full of shade and pleasantness, the true
country of the Canticle of canticles and of the songs of
the well-beloved. During the two months of March and April
it is a dense mass of flowers of an imcomparable freshness
of colors. The animals are small but extremely gentle... In
no place in the world do the mountains spread out with more
harmony or inspire loftier ideas... The country must have
been beautiful for it abounded in springs and fruits; the
large manors were shadowed with vines and fig-trees; the
gardens were clumps of lemon, pomegranate and orange trees.
The whole history of the birth of Christ ianity thus became
a delightful pastoral* (I).
Humphreys (2), in speaking of the flowers of Palestine
says, "All nature had butst forth and broken into bloom. It
might be said that nature had exploded into bloom. Such bloom
it was; such flowerings; such seas of color, whose waves were
1. "The Life of Jesus, pp. 96-98.
2. "The Unknown Years of Jesus M
,
pp. 5,4 , 7 ,8,
.
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bi 11 owing tints of red, yellow
,
pur pie
,
pink and blue*. In
picturing an evening scene he mentions a whole array of birds:
the chaffinch, the meadow bunting, the swallow, the short-tailed
swift, the chat, the red-throated dotterel, the tufted lark,
the goldfinch, the blue thrush, the black red-start, the
warbler, the sparrow, the cisticole.
Such a country as this must have been'i Nazareth was
set down amidst a circle of mountains, in a country that was
hot and parched during a part of the year but blooming in
gorgeous colors and bearing abundance of fruit in another
part. A country with lofty inspiring mountains and beautiful
valleys. It was a fitting place for the Master of men to live.
C. JESUS FINDING GOD THROUGH NATURE.
And Jesus knew well the beauties of this country in
which he lived. He was an out-of-doors man, It is reasonable- that he
was i even as much an out-of-doors boy. '.Ve know that he knew
and loved all nature because his teachings and sayings are
so filled with illustrations taken from nature. And his con-
tact with nature must hav e influenced him greatly.
I. HIS FAMILIARITY '.YITH NATURE
.
Let us look for a moment at what we find in his teach-
ings that show us how familiar he was with nature. We discover
that he knew and loved;
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a. THE BIRDS ( I).
"Consider the ravens", he says, and, "Are not five
sparrows sold for two pence?", and at another time, "The
birds of the air have nests, and the foxes have holes;
but the Son of man hath not where to lay his head". He
must have studied them; he must have known their habits.
And the thing that must have been greatly in his mind was
that God fed and took care of them. They were- his creatures.
b. THE FLOWERS (2).
"Consider the lilies", he said. These, too, spoke of
God to him; God clothed them. Their beauty was greatey
than all the array of Solomon.
c . THE 3KY{3).
"V/hen it is evening, ye say, It will be fair weather:
for the heaven is red. And in the morning, It will be foul
weather to-day; for the heaven is red and lowering", said
Jesus to these who came seeking a sign, and he asked them
whether they could, not read the "signs of the times". ,,J- beheld
Satan falling as lightening from the heaven", he said once.
Jesus knew the weather signs. He must have known the thrill
that a storm brings, and have found gladness in the rain
beating in his face.
d. THS SEA AUD THE RIVERS (4)
The river Jordan he knew, and the sea he loved. He
I.Lk 12:24; 12:6; lit. 8:20. 2.Lk 12:27.
3.Mk 16:11-13; Lt.I6:I-4; Lk 12:54-56; Lk 10:18.
4.11k 1:16-20; I.:k 2:13; 3:7 L-t. 13:47-50; lUTk 6:47.
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spent a great deal of his tine by the sea. "And he went forth
again by the seaside"; and again, "And Jesus and his disciples
withdrew to the sea"; and, "The kingdom of heaven is like
unto a net"; and he was "in the midst of the sea". Jesus must
have known and loved the sea.
e.THS FIELDS (I).
Jesus was familiar with the fields and farmlands about
haxareth. He talks about a rich man that had a great crop
and had to build greater barns. He talks about a*sower that
went forth to sow", and tells us that "the earth beareth fruit
of herself; first the blade, then the ear, then the full
grain in the ear*. He talks about vines and trees and says,
"By their fruits ye shall know them ".He speaks of an enemy
that sowed tares among the good seed of a farmer. He says
the kingdom is like a grain of mustard seed. He tells us that
"the harvest indeed is plentious, but the laborers afe few".
He notes that the sun and the rain come to the good and the
bad alike. Jesus must have lived a great deal in the fields.
And as he watched the growth of the harvest he must have
looked behind it to Him who gave it life, for
"There is no unbelief;
Whoever plants a seed beneath the sod
And waits to see it push away the clod-
He trusts in God* (2).
1. Lk 12:16-21; Kt 7:16-20; Lk 8:5-8; Mk 4:26-29; Mt 13:24-30/
Mk 4:30-32; Lk 10:2; Mk 6:39; Lk 9:62.
2. Hill, "The '.VDFld's Great Religious Poetry »( "There is no
Unbelief p. 188.
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f .THE LiOUNTAIN3(I).
We find that the mountains played a great part in
the life of Jesus. Take the mountain experiences out of the
life of Jesus and we should hardly have Jesus at all. Nearly
all of the outstanding events of his life, at least a
great many of then, were mountain experiences. Many times he
went up into a mountain to pray. On a mountain at the dawn
of day he chose his disciples. The Sermon of the Mount is a
mountain experience. While at Jerusalem he spent many of his
nights on the Mount of Olives. The Transfiguration took
place on a mountain. One of the temptations was, at least
symbolically, from a mountain top. From a mountain he told
his disciples to "go into all the world, and make disciples
of all the nations". Jesus must have been very susceptible
to the elevating influence of the mountains. Jesus sought
the mountain-T3 ide to meet many of the great tests and temptati
of his life: one of the nilderness temptations, the trans-
figuration, ^"ethsemane, and others, and the mountains helped
him conquer.
We have seen how-^ Jesus., in his manhood, gave evidence
that he was a thoroughly out-door man. His speech betrays him.
In view of this what inferences can we draw as to his boyhood
and the influences of nature upon it?
I.Mk 1:12-13; Lk 6:12; Mk 3:13-19; ; 6:46; 9:2-8; 14:26
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2. hIS BOYHOOD AND THE INFLUENCE OF NATURE.
If "the "boy is father of the man" Jesus must have
been an out-door hoy. Such knowledge of the fields and the
birds and the flowers and the mountains as glimmers through
his nature illustrations is not gained in a day. These are
illustrations gathered in boyhood ramblings. If Jesus had
lived in our Jay he would have been a boy-scout or a pioneer.
How did he come to have such an interest in nature?
Possibly his parents encouraged it. Then, again, Jewish children
were raised in the out-of-doors. This gave opportunity for
growth in that direction. And then, Jesus was naturally a
nature-lover. He was a poet at heart. He spoke in the lan-
guage of the poet. His life in the open merely gave oppor-
tunity for the thing that was already in his soul.
And what were the gifts that nature had to offer?
a. PHYSICAL VITALITY.
We know that Jesus must have had a great deal of
physical vitality. I have no sympathy for the pictures of
Jesus that paint him as a physical weakling. His miracles of
healing could never have been performed without his having
an overflowing abundance of physical health and strength-. The
strain of long days and weeks and months of itinerary preach-
ing could never have been born without rugged health._is
abundance of physical vitality was partly due to heredity,
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partly to a complete trust in God that freed him from worry
and fear, partly to clean habits of living, but was it not
not also largely due to the fact that he was an out-doors
boy? In the out-of-doors, with the sun and wind to tan his
face and body, and God's pure air to breath, he grew into
manhood finding and living in a joyousness of health and
strength.
b.A WARM, STOfcPATHE I TC
,
JOYOUS NATURE.
ffe have suggested, already, the effects of the desert
upon John, the Baptist, and upon Islam. In contrast with tbait
the country of Galilee was such as to encourage the develop-
ment of a warm , sympathetic , and joyous nature.
c. A DEEPENING OF HIS RELIGIOUS NATURE.
This would seem the natural thirig to expect. Psy-
chology tells us that youth has a tendency to spiritualize
nature. Kow greatly this must have been true in the life of
Jesus* Building upon his home training he saw the Father
caring for the birds and clothing the flowers. And out of
this boyhood conviction that God cared for the flowers and
the birds, even for them, grew a convincing argument against
the fears and worries of men and women. '.7hy should we worry
and fear? God takes care of the birds and the flowers, and
we are worth much more than they . He will surely take" care
of us (10). And from such contact with nature Jesus must have
I.Lk 12:24-32.
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found a deepening trust in :Tod.
d.A PLACE OF SOLITUDE FOR MEDITATION AND V/ORSHIP AND PRAYER.
We have suggested that the prayer habit had been for-
med at home, but the opportunity for the deepening of the rel-
igious life came in the solitude of the mountains and the des-
ert. It is difficult for us to grasp the significance of per-
iods of silence for spiritual and mental growth in the life
of Jesus. In these, periods nis real development must have
come. E. Merman (I), in her book, "Creative Prayer" has said,
"If we read the biographies of the great and the wise, be
they statesmen or priests, teachers or poets, Roman Catholics
•or ;uakers, we shall find that they were men of long silences
and deep ponderings H » Jesus was no exception to the rule. He,
too, was a man of "lonj6ilences and deep ponder ings And
right here we have the secret, so far as human :.iind c.-.n anal2/xe
it, of the unique revelation that was made to Jesus, pid it not
come to him during these periods of meditation and worship
and prayer. This revelation was not a sudden one, that is, one
that came without preparation. It was the result of a life-
long experience. The habit of "long silences and deep pon-
derings" must have been one formed early in Jesus 'life. In
his boyhood and early youth he probably went to the desert
and to the mountains to think and to meditate and pray. His
teachings are the climax of years of such a life.
I.E. Herman, "Creative Prayer
" ,
p. 53.
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Professor Brightman has a chapter on ".'.orship as
Creativity", in his book, "Religious Values" (I), that gives
a penetrating insight into what these solitude experiences
of Jesus night have meant to him. He says that there are
four steps or stages to worship: "reverent contemplation,
revelation, communion, an f1 fruition".[g) . First we direct our
thought and attention toward God. In doing this we prepare
ourselves for a revelation from Him. ".Then God is revealed to
us we are able to commune with Him and have fellowship with
Him. Such fellowship leads to a fruition of the things of
the spirit: love, joy, peace, long-suffering, gentleness, f rith,
meekness, temperence
"
,e tc(3) . Cut of such worship is created
new things, new ideals, new thoughts. Brightman quotes Me-
Dougal as saying, "That the human mind, in its highest flights
creates new things, thinks inlays that have never been
thought before seems undeniable in face of any of the great
works 'of genius*(4). Among other things, Brightman contends
that right worship creates , "perspective , a spiritual ideal
,
power, and a community of love". Worship gives balance to
life. It helps us to look at life a little bit firOB the point
of view of God. Perspective is the fruit of contemplation.
This brings in its wake a revelation from God, a revelation
of what the ideal life is. This opens the way for man and God
1. Chapter 9, "Religious Values".
2. Brightman, "R.V.
",
pi 179.
3. Ibid, 183.
4. Ibid, 208.

-63-
to meet, and in the meeting man finds a new power that he
did not have before and could not find in his own strength.
And when man finds God, the One True God, he finds that He
is the God of all; all men are brothers, and children of the
One True God. Thus is created a community of love. The factors
that are involved in the attainment of these values are,
among others, "the preparation of the soul, conflict, self-
possession, the/Vision of God, and the will of the war shiper " (I)
.
The will is the central thing here because it directs the
searcher toward God and holds him unwaveringly toward God.
Brightinan says here, "In the end, the will of our total per-
sonality to cooperate with God is the key to the vision of
God and to the ingress of the creative Spirit of God into
human life. It is this will that disciplines the preparation
of the soul, holds it steady in conflict, that is necessary
to self-possession, and that seeks a vision of the God
beyond ourselves* (2).
Let us see what this means for the life of Jesus.
We have suggested that early in life Jesus developed the habit
of obedience to God. He SET HIS WILL TOWARD GOD. We recall
how Robertson held this to be the central thing about the mind
of Jesus. Brightman* s attitude is in harmony with this. It is
the will that opens the way for a vision of God. Jesus had
a will that directed him toward God. He willed his life into
I. Brightman, p. 236.
2.1bid,235.
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complete harmony with the will of the Father, in so far as
he understood the Father's will for his life. This is in
essence the leading of a sinless life,, always to do what yon
think that! God wants you to do.
We have suggested that this will-set toward God opens
the door to the vision of God. Here, what was unique in Jesus
gave God the opportunity to make a unique revelation, the
revelation of His Fatherhood. And in the power of that revelation
Jesus found a poise and peace and a power that made him a kingly
man. Here, too, lay the roots of his passion for men, his passion
to serve them and to save them. His Messiah consciousness grew
out of his God consciousness. It was his unique conception
of God that must have been the real basis of his call to
Messiahship*
Too much stress cannot be laid upon the solitude
experiences of Jesus. All else takes second place to these
when it comes tpihe matter of the things that influenced the
religious development of Jesus 1 life. Other influences and
experiences were necessary, yes, but here in solitude other
influences were brought into maturity and all experiences
interpreted. Here the creative genius of Jesus found oppor-
tunity to create and forge its new conception of God and of
religion. In these times alone Jesus found time to make a
deep study of the scriptures of his people and to meditate
upon their meaning. This will be taken up later.
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B.A SUI.ILIARY STATEMENT.
Let us sum up, briefly, this part of the thesis, Jesus
and Nature. We attempted to show that nature does have a pro-
found affect upon the life of man, especially those who live
close to her. We gave illustrations from the teachings of
Jesus to show that he had lived close to nature, that he was
an out-doors-man, and must have been an out-doors-boy. We
suggested the gifts that nature had bestowed upon the boy
Jesus: first, a joyous physical vitality; second, a warm,
sympathetic
,
joyous nature; third, a deepening of his religious
life; and fourth, which really involves the second and third,
an opportunity for solitude and being alone. V/ e suggested that
out of these times came the revelations of his unique con-
tributions to humanity. Here his creative genius worked. We
live in a creative world. The mind of Jesus was a creative
mind in the field of religion. In the wilderness experiences
of Jesus his creative mind found new truth. And the mind of
the Llaster of men was the fruition of many many years of
wilderness experiences. And Nature was his Mother.
V. THE EARLY EDUCATION OF JESUS
Let us turn now to the early education of Jesus as
foundation for his later life. How do we know that he had any
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education? Apparently Jesus ; had r.eaa" widely because his
knowledge of the literature and the scriptures of his people
is profound. -«e know that he must have started Ms education
early in life for such knowledge as his is not gained in a
few months nor in a few short years.
A. BEGINNING AT HOME.
We have already discussed the beginning of his education.
It began at home. He must have early learned the Shema and
other passages of scripture. He was probably told, over and
over again, the hero stories of his people. Even in our day,
and among a people who are not nearly so religious as the Jews
were, we find that boys and ^irls listen eagerly to the stories
that are found in the Old Testament. How much more must .
t ,ey iiave appealed to Jesus, w*e can be suse that he knew
most of them well, even before he started to school.
B. THE SYNAGOGUE SCHOOL, AND THE SABBATH SERVICE.
We know that there was a synagogue in Kaz&reth. Probably
there was a synagogue achool at the time of Jesus. If there
was Jesus attended. He would start at about the age of five
and continue until he was eleven or twelve years of age. At
twelve of thirteen he would become a "Son of the Law "Here he
would study the "'law and the prophets".
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But probably Jesus did not go to school very long.
His methods of teaching and interpretation of the scriptures
indicate that he was not long trained in the schools of the
scribes and the Pharisees. He probably finished the lower
synagogue school but it is very sure that he did not go on
to the higher rabbinical schools. Where did he secure his
education then^
A part of it came from from attending the synagogue
Sabbath services. These he had attended from early boyhood.
Attendance at the synagogue became a fixed habit with him (I).
Extensive passages of scriptures were read at these services.
Passages were selected from the law and the prophets and the
psalms. Jesus would have heard the law read through several
times in his lifetime at Nazareth. But his insight into the
scriptures was deeper that that which would be gained through/the
home training of Joseph and Mary, the synagogue school and
the Sabbath service.
C.THS BEGINNING OF 3ELF-EDUC AT ION.
Probably at an early age Jesus began reading and study-
ing for himself. ossibly his parents, and especially Joseph,
were diligent students of the scriptures. They ftou-ld be an
example and an inspiration to him. The stories they would
tell him would inspire him to read for himself. His deep
I.Lk 4:16.
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religious nature would cause him to read widely. Perhaps
there was some scribe or Pharisee , who had not been entirely
lost to legalism and hypocricy, who encouraged this eager
boy and aided him in securing the scriptures to read, for
probably there were not many books in Jesus'home. Thus began
the self -education of Jesus. Me was self-educated, as we shall
attempt to show later Jn: view of" his -prof ou.nd knowledge of the scrip
tures it is reasonable, to think that this self-educati on started
early.
D. STUDYING HISTORY FROL! THE NAZARETH HILLS.
Nazareth was very f ortunately situated for a boy who
wanted to study the history of his people. It was set in a
hollow among the hills. It seemed withdrawn into itself. The
surrcruediinig,- hills seemed to suppress it. But a half -hour's
walk: to the south brought one to the brow of the hill and
opened a view, thc.t to one who knew Jewish history, was
filled with the deepest meaning./e" are transported "in oW :
-
imagi-
nation to the top of -the- "-Mil and view -the . sce-ne to the South of
Nazareth as Ramsay describes it to us (I). "Before us lay
the great plain of Legiddo, and opposite us from the southern
edge of the plain rose the mountain-land of central Palestine.
Away to the fight we saw Eouat Carmel, closing the valley on
the west and dividing it from the plain of Sharon. On the
left the eastern view was closed and the plain was narrowed
I.Ramsay, "The Education of Chris t
" ,
pp4 9-50
.
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by Mount Tabor, Mount I.Iored (round whose slopes lay -.:ain,
Endor, Shunem and Jezreel) and ^ount ailboa. Nowhere, not
even from the summit of the -ount of Olives, with Jerusalem
before and the Dead Sea behind, has the historian or the
philosophic thinker a more inspiring and impressive view than
that from the brow south of Nazareth.
"To the youn Jewish boy of that ancient time every
corner of the gre t valley, every rising ground of the surs*
rounding hills, was filled with memories of a mighty past and
the lessons in patriotism and religion that they conveyed,
filled too with stirring and impressive sights of the present,
and suggesting visions of the future. . Every name and every
scene is full of meaning to him. The past history of his
people lives before him as he looks around."
There is Mount Carmel where Elijah is pitted against
the four hundred and fifty prophets of Baal. There is i-ount
Tabor where Deborah and Barak with his hill-tribe warriors
and with the aid of the elements of nature defeated
Sisera. All the history of the past is there to him who sees.
Now the thing that makes all of this so important in
the life of Jesus is the fact that he very probably did know
the history of his people well enough, and i creasingly
better, so that he was able to live it over in his mind as
he looked/o the south. He must have dreaned dreams and seen
vis ions.
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And the present would hold great things for Josus.
Here on the hill above Nazareth he would watch the Roman
travellers and messengers and the caravans and the soldiers
and officials Ooing and coming. He had contact with the
kingdoms of the world here.
And Jesus, as he watched , would live in the future.
He knew that his people were the slaves of Rome. His people
expected a Messiah to come. How soon would he come? Would he,
Jesus, live to see him? And Jesus would look south toward
Jerusalem and dream of the great city, and of the Temple.
And near there, too, lay Bethlehem, his ancestral home. Yes,Jesus
studied history from %he t@p if the hill to the couth
of Nazareth*. He undoubtedly went very frequently. Probably
his father would frequently go with him and together they
would talk, -talk of many things.
In summary let us suggest that the most important
development in this section of the paper is the suggestion
concerning the self-education of Jesus. The results of this
probable early development in the life of Jesus are far-
reaching. What the results were we shall discuss more fully
in a later section dealing with"Jesus and His 3ible ,! . Ne turn
now to a- discussion of the relationship between the boy
Jesus and the Temple.
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vi. jjsus :;:d t:.^ t .. ill
A. THE INCIDENT ATTHE TEMPLE WHEJS JESUS WAS TWELVE : INFLUENCE
.
The gospel writers ^ive us only one glompse of the
boyhood of Jesus. From the time of his return to Nazareth
after his birth, with his parents, to the time of his coming
to the Jordan where John was preaching we have only one
picture from his life. This is the picture of Jesus talking
with the doctors in the temple when he was twelve, and during
what was probably his first visit to Jerusalem to attend the
Passover (I).
Some scholars count this as merely. a legendary story.
They say that there is the same uncertainty about it that
there is about the birth stories. However there is no reason,
it seems to me, why this story should not be accepted as
being grounded in fact. ]fc is reasonable to think of Jeuns as
the kind of a boy who was interested in religious things.
Even as some boys have a special interest in mechanics or
in athletics or in reading or a leaning toward some specific
vocation, so Jesus, we must allow, may have had, and probably
had, an interest iatarasi in the tone things of religion There
is no reason why we should not think of Jesus, even at twelve,
being inspired by the prophets and priests, and perhaps even
having a desire and an ambition to be a leader in religion.
I.Lk 2:40-52.
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Life at adolescence changes from the self-centered to the
heterocentric view of life. Adolescence stops thinking so
much about self and begins to think a little more about
others. nThe tendency is to spiritualize,, to moralize, and
to think in terms of personality, of duty, and of destiny...
Life's vocation, life's purpose, life's principles, and life's
responsibilities begin to press upon the adolescent con-
sciousness.* (I). And a Jewish boy of twelve is at the beginning
of adolescence. Oriental boys and girls mature two or three
years ahead of boys and jirls of the West.
So it is possible to think of this experience at the
temple as a perfectly natural and normal one. Jesus had
probably looked forward very eagerly to this first trip to
Jerusalem, his first Passover feast. He was soon tp become
a "Son of the Law". This was a great experience f or a Jewish
boy, and it must have been an especially outstanding ex-
perience in the life of this Doy who had had such a rich
reli ious background in his home. Of course Jesus would be
interested in the ten pie. 'Jay
,
tnis was t he very center
of the Jewish religion; it was the House of Sod. It would
be the most natural thinb in the world for Jesus to linger
in the temple listening to the doctors. He was eager to learn,
and he must have had many questions that he would have liked
to ask. Possibly some of the doctors became interested in
I. Tracey , "The Psychology of Adolescence
",
p. 204
.
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this interested and interesting boy. Perhaps he became
a familiar sight , duri ng these days of the Passover, to them.
And perhaps they talked with him. There must have been some
of them who were more interested in people than in hair-
splitting discussions. What preacher , with a human heart, is
not interested in his boys and girls. And Jesus talked eager-
ly to them. Josephus gives us a glimpse into his own life
that corresponds to what we have suggested for Jesus. He
Says, •When X was a child and about fourteen years of age,
I
was commended to all by the love I had for learning; on
which account the highpriests and principal men of the city
came then frequently to me together, in order to know my opinion
about the accurate understanding of the Law*. (I). It seems
only the most natural thing that, given a boy, who was tremen-
dously interested in religious things, and a few of the doc-
tors, who were interested in boys, boy and doctors should
somehow get together, ^nti there is nothing abnormal! in the
fact that the parents of Jesus found such a scene.
Scholars have spent a great deal of time in trying
to explain Jesus' answer to his parents , "Knew ye not that
I must be in my Father's house?". (2). But it is natural
that Jesus should have used the word , "Father
"
, to designate
God. His parents had probably taught hin to call G-od, Father.
C-od was considered to be the Father of the Jews. It was a
1. Hill, "The Life of -hrist", p. 65.
2. Lk 2:49.
•
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name that was not entirely unfamiliar. The thing that Jesus
did, in later life, with the name was what was unfamiliar to
the times. Ke gave the word, Fat her, a new meaning and new
be
significance. And it would notAunnatur al for him to call
the temple the house of his Father. Furthermore, he knew
that his parents knew that he was interested in the temple..
He took it for granted that they knew his first interest was
inreligious things. If he were lost he supposed naturally
that they would look for him at the temple. Ke was surprised
that they did not look there for Mis immediately upon their
return to Jerusalem. "£id you not knew that I would be in
1 10
my Father's house?" he asked them. If the gospel writers
attached any supernatural meaning to this answer and intended
it to be a foreshadowing of I.iessiahship they probably read
these things into the picture as the story was told them.
It is not natuEal to suppose that Jesus this early in life
knew that he was to become the L.essiah.
The story was probably recounted to some Of the dis-
ciples by Mary. This would be a great experience in her life
as well as in the life of Jesus. It would fix itself in-
delibly in her mind. It is quite true that both she and the
disciples may have read more meaning back into the incident,
in later life, than was found in the actual experience .never-
theless the story savors of having a basis of truth.
I. "Or about the things of my Father" is another translation
of the text.
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At least the story is one whicb, we ;.:i_.ht easily-, believe
could have been true in the life of Jesus. It is the sort of
thing, knowing his manhood, that we would expect to have
happened. And if it is true it gives us a deeper insight into
what the boy is like. It is like a window that lets through
a flood of light. Note his keen interest in religious things,
and in historic religion. He was loyal to his faith. Note
that, the word, Father, came easily and naturally to his lips,
the word that he filled with unique meaning and significance.
Ilote the keen mind and the deep knowledge of religious things.
The doctors were "amazed at his understanding and his answers*.
FossiblXy already, yes, very probably, the mature teachings
of his manhood were beginning to find expression in the
speech of the boy f not fully developed, of course, but
glimmerings of the future. And were the scribes and the Pharisees
amazed partly because they caught in the boy's answers the
beginning of a unique interpretation of the scriptures, so
different from their interpretations and hair-splitting ar-
guments? It is an interesting speculation.
'.Vhat did the boy Jesus get out of the experience. We
do not know , of course, but it does no harm to speculate.
It must have been one of the great experiences of his life.
In the first place it was a great educational experience.
He discovered at first hand. what he had only heard about before.
••
-76-
It must have been a great emotional experience, and it must
have fired his imagination. Here, he came to worship the Father;
the word must have taken on deeper meaning for him. Perhaps
here, for the first time, consciously, and "by an act of his
own free will, he determined always to do the will of the
Father. It would be a momentous experience, and the most im-
portant single decision that he could make, the thing upon
which all else would seem to hinge. At any rate this first
Jerusalem experience was a rich and fruitful one for him.
B. LATER TRIPS TC JERUSALEM,
Perhaps Jesus discovered another thing on this first
trip to Jerusalem, and increasingly so in his later trips.
(
(There must have been many later trips. Jesus must have
been quite familiar with Jerusalem long before he started
his ministry. His parents had gone regularly to the feasts.
3b Jesus would'-make it a regular practice. His interest
in religion, his later acquaintance with Jerusalem, the
family tradition: all these and other things point to the
fact that Jesus was a regular attendant at the Passover,
and probably other feasts. At least it was so in his later
t(I)
life)'. The thing that we want tc snggest here is that from
the beginning Jesus began to notice the difference between
his own religion and the religion of the scribes and the
Pharisees. He must have early revolted against the hypocrisy
Jn.2:3; 7:10; 10:22; 12:12.
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that he found. He must have early found that there was little
meat on the dry bones of ritualism and legalism. And from his
early, and growing, revolt against all of this came his later
stern denunciations, came wthe seven woes"{I).
Bishop McConnell has _,iven us an illuminating illus-
tration from the life of Borden Parker Bowne that applies
here|2). He says, "The old-time i.ethodist lived in a sim-
plicity which was intended to be a protest against wordliness..
In America the almost forced plainess became a badge of l.'.e-
thodist loyalty. The peril in all this was that artificial
standards of Christian living could be set up, and wereset
up.Bortden Parker saw from his boyhood this tendency to arti-
ficiality in religious ethics. Some of his later day protests
against professedly Christian standards cane out of juvenile
reactions against the exactness of the mechaniC3,lized etMcs
which he saw working their customary havoc in the Jersey
community", bishop ..icConnell goes on to tell about a man who
was criticized for wearing a plain pair of cotton gloves to
church. It was a sin to wear any gloves at all. There is
another incidence of a slander against a bishop who was said
to have worn gloves during an ordination ceremony. Some said
the orders were not valid. He goes on to say that "Borden
Parker Bowne dia more than anyone else to clarify the thinking
of the I.'.ethodist church as to the central phases of religious
1. Latt. 22: 13-31
2. Francis J. :..gC onnell , "Borden Parker Bowne", p. 17, 18.
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experience. If he had not come from a home where inner piety
was soundly taught, and from a community where in spite of
such incidents as + have mentioned, the preachers effectively
set forth sturdy moral and/eligious doctrine, and if he had
not himself responded to that teaching, he would never
have kept the fires of devotion to Methodism burning through
all the years' 1
.
Consider f or a moment what light this throws on the
boyhood and life of Jesus. It seems, almost, as if we could
substitute the names, Jesna, and, Judaism, for the names,
Borden Parker Bowne , and ,Me thodism. Note the correspondence,
as
-
we have suggested it, in the early revolt against formalism.
Note the steadying influence of a pious home and the life-
long devotion to the early faith. Recall Jesus' denunciation
of the Pharisees , "Not that which goeth into the mouth. ..but
that which cometh out of the mouth, this defileth a man" (I).
Recall his ins i stance that, "I came not to destroy the law
or the prophets: I an come not to destroy but to fulfill" (2).
Surely Jesus must have come to know the scribes and the Pharisees
through his visits to the temple, to a large extent, and finding
their teachings- and their lives barren, rejected them. True,
he probably found- some of this at home, but Jerusalem was
the great center of such legalism and ritualism as he
severely condemned.
1. :.'.att.I5:II.
2. Eatt. 5:17.
•«
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C.JESUS AS A RELIGIOUS GENIUS.
In studying the boyhood of Jesus, and particularly the
Temple incident, it may give us a new insight into his life to
consider him as a religious genius. In our atterr.pt to "humanize"
Jesus in this modern day we sometimes go to the extreme, making
of him rather a commonplace religious leader. This is going
too far. We must at least consider Jesus, ii/seems to me, as
a religious genius. No less than a genius in religion could
have iven to the world the teachings and the life he gave.
If he were a genius in religious things, as we might
easily believe him to be, and as we are considering him, then
it would be only natural that he should show an early boy-
hood interest in religious things. Is it too much to suggest
that even as some boys early in life show an interest along
mechanical lines, or in the direction of literature, or art,
or music, just so Jesus may have shown an early interest in
religion?
Look at the lives of some of the geniuses in music.
Was it not Beethoven that was playing the piano well at the
age of five or six? At the age of twelve he was assistant-dir-
ector in an orchestra and was adapting music to the resources
of the company. There is Edvard Grieg, composing music before
he was ten. There is nnton Rubinstein who appeared in concert
at the age of nine. There is Frederick Chopin who
,
wile yet

a boy, had weitten music in nearly all the styles of his com-
plete work. Then there is Gabriel Pierne* who wrote at the age
of twelve his Serenade w_.ich is best known to the greatest
number of music lovers. Suci: are the stories of the early
lives of the geniuses in music. Similar stories could be told
of the boyhood of geniuses in other fields.
We have no trouble in believin^ these stories. In view
of these does it net seem reasonable that Jesus, in his early
boyhood, had a peci liar interest in the things pertaining to
religion? 16 it not quite probable that by the a e of twelve
(at least it is not surely unthinkable) he was thinkin^ deeply
in regard to religious things? 4tid when we think of Beethoven
and others it might not be too much to think of Jesus discussing
religion with the scribes and the Pharisees in the Temple in
a very intelligent way. For my part, I do not/ see how iste are
to account for Jesus at all if we are not to allow for him having
a mind and a heart and a spirit that were capable cf sensing
religious truth in an unusual way. The mind of a genius works
in flashes. So it is with the ::iind of Jesus. Surely he had a
genius for* religious and spiritual tlruth. And it seems to me
not unreasonable to think of his genius breakin forth early
in his life.
I have several friends in the ministry who tell me
that at the early age of thirteen or fourteen they were
called to be preachers. Is it unreasonable, tb, think that Jes^.s
might have known at twelve or thirteen, (at least felt an urge')
<
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that he was called of God for some special mission? This Temple
experience may hr.ve been the beginning awakening of such a call.
Do we need to allow to Jesus supernatural power (power of a
miraculous sort) in order to interpret the Temple experience?
It doe« not seem necessary.
How are we to think of this incident then? It has been
suggested that Luke's story might well have grounding in fact.
If it is a true story it seem likely that it marks one of the
great religious experiences of Jesus. Heire for the first time
he may have freely and consciously pledged himself to live
in harmony with God's will. It has been contended that Jesus
had a peculiar ^eniius for spiritual things that even in
his early boyhood this genius must have shown itself.
VII.JESU3 AND T.-IS SCRIPTURES
In the study of Je^us and the scriptures we come to
one of the most important studies we can make in the life of
Jecus. '.".'e ask such questions as:Did Jesus read the scriptures
as a boy? What did they mean to him? Ho w did he interpret
them? What influence did they have upon his life?
A. DID JS3U3, THE BOY, STUDY THE SCRIPTURES?
We know that the man, Josus, had a profound knowledge
of the scriptures.

-83-
I.WHAT WERE THE SCRIPTURES C? .113 TIHE.
By the scriptures is meant the Torah, the Prophets
and the Psalms. The Torah (teachings or lav] is composed
of the first five books of the Old Testament. This was the
real Jewish Bible. K wever the prophets (including most of
the Olt Testament not including the Toran and the Psalms)
were considered as divinely inspired books and were studied.
And the Psalms were also considered religious literature
divinely inspired; these too were read and studied. In
addition to this literature there were many apocalyptic
bocks current in the time of Jesus, ^e-haj/eisa&ples /of siieh
apocalyptic literature in our own Bible. If Jesus read- widely,
as vwe have reason to" Lei i eve he did, he would be f a .ilifcr with
thesd-" different bodies of religious literature.
2»"How knoweth this man letter s" (I)
.
When we surest that Jesus was well educated in the
scriptures we mean more than that he had an average know-
leged of them. He kad a profound knowledge of them, even
in comparison with the experts of the time, the scribes.
We catch a jlimpse of this in the amazement of the people
at Nazareth and of the scribes and Pharisees at Jerusalem.
"How knoweth this man letters, having never learned*? 1*, they
"aske\a« He had never ^one to the higher schools and they
were astonished that he had mastered his Bible so well.
Ilk 6:1-6 Jn 7:15.

3. QUOTATIONS AND REFERENCES.
.e are led to believe that Jesus Kneivhis bible well
because of the many times he quoted from it and fefered to it.
Keadlai.. , who has made a study of these quotations and refer-
ences says that Jesus used Deut. 20 times, Fsaims 22,Isa.20,
Daniel 10, Genesis 7^ Ex.9, Lev. 6, Jer ,5 ,Zech, 6,Kosea 4, Exlk.
3, Joel I,.-al.Z>, llicah 2, Johah I, Zeph^I, Nu.I, ^amuel 2,
Kin^s 3, Ghron.I, Proverbs I, Job I. According to Headlam's
records Jesus quoted and refered to the scriptures 128 times,
and he shows familiarity with 22 books, lie probably knew
many others. It will be seen that the four books he uses
most are : "Deuter onomy , the prophetic expression of the law;
Psalms, the expression of Israel's spiritual life; Isaiah,
^ more evangelical of the prophets; and Daniel, the source
of eschatolo ical thought*. (I)
.
Booth ^ives the results of a similar study (2).
Ke finda that there are 61 direct quotations from the Old
Testament, 43 allusions to it, 19 Old. Testament events men-
tioned, and 14 books quoted. Think of what all of this means,
tfould anyone who 1 was not a t^orou^h student of the scriptures
\m likely to make such us"e of \thom? It ' does, not seem so.
4. PUTTING THE SCRIBES AND THE PHARISEES TO SHAME.
There is another thing that shows how well Jesus knew
the scriptures. In conflict with the scribes and the Pharisees
1. Headlam, "Teachings of Jesus", P. 127.
2.£ootfc, "Teachings of Jesus", p. 229.
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Jesus always put them to shame with superior knowledge of
the scriptures, "Have ye not read in the law" he asks then ,
as though surprised that they, who claimed to be experts in
the law, had failed to see clearly. (I).
5. HIS METHOD OF USING THE BIBLE.
These things that we have suggested show that Jesus
knew the scriptures. But the deepest insight we get into
how well he knew them comes from our study of how he used
them. How did he use them?
a. HE USED THEM WITH REVERENCE.
Jesus considered the scriptures to be the word of
God; he thought them inspired and divinely given, we get a
hint of this in his command to the leper, "-o thy way, shew
thyself to the priest" (2). Other incidents show this same
attitude.
b. BUT HE WAS NOT BOUND BY THEL1
.
He did not worship the Bible. He used freedom in
the interpretation of it. He realized that there were
apparent contradictions in the scriptures (3). His method
of meeting the Pharisees question concerning divorce is
the illusiration at point here. The spiritual interpretation
he gives to the words in Genesis contradicts the letter of
the law quoted by the Pharisees from Deuteronomy.
1. Matt, 12:5,10; Hk 12:26; Matt*I9:4j 21:16.
2. ;.k 1:44.
o.Uk 10:2-9; Of, ^eut.24:I-3 and Gen. 1 : 27 ;ft: 24
.
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His answer to the Sadducees7 quest i on concerning eternal
life and about marriage in heaven is another illustHation
of his free interpretation (I). He reasons that if Jod is
the Father and the 3od of Abraham and Isaac and Jacob there
must be a future life, for £od is "not the ,od of the dead,
but of the living". So we see that Jesus was not an un-
critical student of the scriptures. V«re must not suppose, how
ever, that he was a critic in/the sense that we think of
higher criticism" to-day. Hie ascepted, for instance, the
current belief in the Torah as a supreme divine revelation,
and that Hoses was its author. It was revealed through him.
c.iilo INTERPRETATION WAS ALWAYS SHIPLE AND DIRECT.
One thing that catches out attention in the study
of Jesus' use of scripture is that his interpretation is
always simple and direct. Jesus was not concerned with
speculation and theology; he was not concerned about the
abstractions of legalise He dealt with life in the
concrete. Here, in his simple dieect interpretation of
scripture, we find the main proof that he was not trained
in the rabbinical schools. A comparison between the way
Paul, who was a strict Pharisee before his conversion, and
Jesus use scripture is seen by comparing their treatment
of the creation(2).
I.I.lk 12:18-27 reference to Dent 25:5,6.
S.lffk 10:2-12; I Cor. 11:4-10.
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d.JEoUS USED THE SCRIFTURES FOR 'A
.
DEVOTIONAL EBRPOSE.
vie find that Jesus used the scriptures for devotional
pusposes. He found strength and help from thenj. A study of
the temptation experience shows how readily Jesus thought
in terms of scripture in meeting temptations and solving
problems. He depended upon his knowledge of scripture to
help him. His prayers on the cross (I) show that he had
studied the paalms deeply. He must have often prayed in
the words of the psalms for these cries on the cross are
not carefully chosen words. The words spoken there are
unconscious revelations of a soul in distress. They co:.;e
naturally to his lips. They are a part of his life. Do
not these prayers on the cross reveal in a startling way
a life-long devotional use of the scripture, expecially
the psalms?
ft.JE3US GAME TO "FULFILL " THE LAV/.
Matthew records for us the statement that Jesus came
to fulfill the law and not to destroy it and following
this he gives several illustrations of how Jesus fulfilled
the law. It is evident from this that Jesus did not think,
that he was breaking with the faith of his people. He
considered that he was building upon the foundation that
had already been laid. This is in harmony with the connection
we now see between Judais... and Christianity. Christianity
1. Mk 15:34; :.:t.27:46; reference to Is. 22:1 and
Lk 23:46, reference to Fs.3I:5.
2. : t.5: 17.
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is built upon the foundation of Judaism. '.Vendt says in this
connection (I), M The main source from which he (Jesus)
derived the material for the formation and enrichment of his
views lay directly in the Holy Scriptures. *rom the attitude
which he subsequently assumed toward the ' scr iptures 1 ,f rom
his thorough knowledge of them, and his original mode of
using them; from his defense of their Divine authority...
and from his assurance that they furnished decisive testimony
to his Hessiahship we see their importance in his life*.
How did Jesus fulfill the law? He did not fulfill all
of the Old Testament prophecies concerning the Messiah, Even
though Matthew attempts to show us how Jesus did so and^o for
the purpose of fulfilling some prophecy we know that Jesus
paid little heed to that sort of thing.
He did not fulfill the law according to popular
expectation. He could not have done so; there were so many
varities of popular expectation. In the wilderness he re-
jected the kind of Messiahship that was found in popular
expectation.
He did not fulfill the law by living up tc every
bit of itS/6eremony and ritual. He Game to destroy that phase
and expression of the law, perhaps not so much to destroy
it as to place it in its proper place and give men per-
spective when they looked at it. His conflict with the
I.V;endJs, "The Teachings of Jesus", Vol. I., p. 91.
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Pharisees over the matter of washing the hands before eating
is an illustration of how he condemned the letter of the law.
He did not come to fulfill the letter of -the law (I).
But Jesus did fulfill the law in that he caught the
underlying spirit of it and attempted to bring it to full
fruition and climax. The whole history of the Jewish religion
had shown that it was headed toward the revelation that
Jesus made. He fulfilled theMaw in his teaching and also
in his life. The two cannot be separated. Christianity
without Jesus would be simply a system of ethics.
f. JE3U3 APPEALED TO REASON AND THE RELIGIOUS
NATURE 0? MAN,
It is interesting to note that in his fulfillment
of the scriptures Jesus appealed to the . religious
^at'ire of man and to reason rather than to the scriptures
themselves. He found "an author atat ive 'scripture' i n the
world about him and icyfche human soul as in the law and the
prophets". ( 2) . When he found people worrying and obsessed
with fear he would say to then, "Look at the lilies of the
field and the birds of the air; your Father takes care
of them. You are worth so much more than they are, and so
will he not also take care of you?" .£3).
g. USES SCRIPTURE TO EEFER TO HIMSELF ONLY. INDIRECTLY.
..'e find that Jesus uses scripture to refer to himself-
I J.Iatt. 15 : 1-II . Gilbert, "Jesus and His Bible " p. 24.
3.Lk I2:24f.
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only indirectly. Ke does not use the scriptures to prove that
he is the i'.essiah. He did not "read the Old Testament with
a view of proving official credentials for himself and his
work as did his disciples after him". (I). There are many
places where he does refer to himself as the Messiah spp':en
of &n the scriptures (2). But he knows that if he is to be-
come the Messiah in the hearts of men he must win the place
upon his own merits.
Did Je.u.s know the scriptures? It seems as though he
must have; and he must have known them well. He had a pro-
found insight into their meaning
6.AN IMPLICATION: LONG YEARS OF STUDY.
How did he come to such an understanding? We have
suggested that home and synagogue played a large part in
the education of Jesus hut also that his own self-education
must, in the last analysis, he the only v.ay that we can
account for it. Only hours of study and meditation con-
tinued through the long years would account for such insight.
The boy, Jesus, must have, from an early age, been a diligefoi
and a deep student of his Bible. After. the days work was over
he would read and study. Perhaps in the morning he would
rise early and go apart to meditate over what he had been
reading,, and to pray, seeking divine illumination and
guidance
.
1. Bundy, n Thi Religion of Jesus", p. 16.
2, ::k 12:1-12 reference to Psalm lis: 22, 23.
Itk 14:21 reference to Zeohr 13:7,
I.Ik 14:53-55 reference to Ps. 110:1 .and Daniel 7:13.
%
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1 odern illustrations of self -education are not hard
to find. Perhaps the story of Abraham Lincoln will throw
light upon the way Jesus cane into his profound knowledge
of the scriptures. Everyone is familiar with how Lincoln,
after his day f s work was over, would read and study late
into the night. And of how he would walk miles for books.
Cne who knew him intimately tells us that when he was
elected to state office in Illinois he used to spend hours
of time in the library. He himself once said that he was quite
familiar with the history of his country. It might be truly
said of Line oln , "How knoweth this man letters, having never
learned? *,
Recently 1 have been reading the^Life Story of S.Parkes
Cadman" , written by Fred Hamlin, and running in installments
in the Christian Herald. Here is a, gripping story that gives
insight into the self-education of Jesus. Young Cadman, at
the early age of eleven or twelve, stopped school and went
to work in the coal mines. But "working in the coal mines
did not stop his reading. Rather, as/he grew older, he read
more and more. How did he find time? He found the time,
largely, by stealing it from the hours that most of his
fellows used to sleep. ..He read until all hours of the night*(I).
Undeir this sort of discipline young badman prepared himself
to take an examination in competition with other young men
I.Christian Herald, ;.:arch 15 issue, 1930.
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who were trained in the best schools of the day. In com-
petition with these young men he won and received a scholar-
ship to Richmond College. These students of Eng lands best
schools might well have asked of young Cadinan, "How knoweth
this man letters, having never learned?".
Do not these comparisons give us a possible insight
into the boyhood of Jesus. Hours of intensive study, and
hours of meditation and prayer on the mountainside; a passion
for learning; a real interest in the history of his people;
a passionate desire to know God, and a search for him in
the scriptures; and rigid disciplining of himself through
the years, even from boyhood, and increasing as he grew older;
is not this the picture of the boyhood of Jesus ; -reading and
studying when/Other boys were playing or wastingtheir time in
street-corner idle talk. I do not mean that Jesus did not
take time to play, nor time to visit and talk with his com-
panions, tfe find the social side of Jesus' life developed to
a marvelous extent. But he must have known the value of time;
he did not ;vaste it. He worked hard, and studied hard, and
he took time to think. Jesus was a thinker, and a dreamer,
-
but he lived his dreams.
B.THE INFLUENCE OF SHE SCRIPTURES ON HIS LIFE.
What influence did his study of and his insight into

the scriptures have upon Jesus as a hoy? Is it unreasonable
to give then a prominent place in shaping his life?
1. FI/DIhG GOD IN HI3TCRY.
One thing which we might believe cane to Jesus as he
studied the literature of his people was that God had something
to do with history.lt is likely that the scriptures helped Jesus
trace the movin
,.; finger of Jehovah through the ages. As he studied
the history of his people he would see that God had played no
small part in the victories and the defeats of the little na-
tion; in the bringing forward of the great prophets. Sod had
spoken to them. He had commission • d them with a work to do.
And as Jesus studied the lives of the prophets it is quite possible,
yes, probable, that he grew into a consciousness of the fact t:.at
the hand of God was upon his life and that he, too, was commis-
sioned with a great work to do.
2. CONTRIBUTED TO HIS MORAL AND RELIGIOUS FOUNDATION.
His home life, of course, gave him the roal moral and
religious foundation of his life, so far as environment is
concerned, but the study of the scriptures undoubtedly con-
tributed greatly to that foundation. Judaism was a worthy back-
ground for the life and te chings of the Laster. We have said
that he came to*fulf ill " the scriptures. He built upon the past.
It would be the natural thing for Jesus to be proud of
his heritage. But in Companyowith this we would expect him to
have a feeling of humility fdr such a great heritage would
mean a reat responsibility.
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3. A SOURCE OF INSPIRATION AND STRENGTH.
Jesus found a great source of strength in the scriptures.
We have already suggested how he used his Bible in a devotional
way and of the strength he got from it. And the stories of
the great men of the past must have fired his imagination.
Their noble deeds, their bravery, their heedin._, the voice
of God and the performing of great work for Him, their deep
religious lives, these surely appealed to him. can, imag-
ine him reading these hero stories over and over. The debt of
his moral and spiritual development must have been great.
4. A BASIS FOR HIS CONCEPTION OF A SUFFERING-MESSIAH.
This is another thing that Jesus found foundation for
in the scriptures. His knowledge of scriptures, gained through
life-Ion
;
study, helped him reach the conslusion that the
Uessiah might die. Other things led up to this conclusion but
the scriptures verified it. He knew that most of the prophets
had been persecuted and killed for the thing they believed
in and preached.. The questionings based upon the death of the
Baptist and his own rejection by many of the people found
answer in the scripture that the Hessiah would die.
5. All UNCONQUERABLE FAITH THAT RIGHT WOULD CONQUER.
But with the crushing thought of death came the certainty
that he would conquer death. In death there would be life.
He would die but to live again.
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"Truth forever on the scaffold,
Wrong forever on the throne,
-
Yet the scaffold sways the future,
And, behind the dim unknown,
Standeth God within the shadow,
Keeping watch above his own." (I).
Probably th is cer-
tainty was not a direct gift of the scriptures, but the scr-
iptures made their contribution.
6 ..HELPED HIM FIND GCD.
This is the supreme contribution. This is the first
gift that can be given any man. And the scriptures, we nay think,
in a marvelous way, helped Jesus find God. For God was there.
The prophets of old had found Him; their lives and their
words portrayed Him. 7/e have said that through the scriptures
Jesus found God in history. What was meant was that he saw
that God did play a part in history, in the control of nations
and individuals. But in a different sense he found God in
the scriptures. He found him in a personal way. He met and
talked with God. It was more than merely knowing about God;
it was knowing God. Through the scriptures he got better
acquainted with God
g.a smmmRY statement
.
In studying Jesus and the Scriptures we found that he
had a profound knowledge of the scriptures. We offered as proof
the amazement of his townspeople and the scribes and Pharisees;
his numerous quotations and references to scr ipture ; his
I.Lowell's "Present Crisis'1 .
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superiority in knowledge to the scribes and Pharisees; and
his method of using the Bible.. We suggested that such profound
knowledge and insight as Jesus had, implied a life-long study
of the scriptures, and also that he had come to such insight
largely through his own private study. We suggested, concern-
ing the influence upon his life, that the scriptures showed
him God's control of nations and peoples; gave him a rich
moral and religious foundation; furnished him a source of
inspiration and strength; gave him a verification of his
consciousness of ::essiahship and his premonitions of the cross;
made some contribution to his unconquerable faith; and helped
him come into a more intimate and personal contact with God.
It will help us into a better understanding of how much
the scriptures influenced the life of Jesus if we but bear
in mind the fact that he found them so helpful to his life
that he, in a profoundly thorough way, steeped his mind and
heart in their records. The scriptures meant so much to
him that he spent long hours of time throughout many yeexs
of his life in profound study of them.
VIII.JS3U3 AITD HIS CCI KUNITY
This thesis would' not be complete without considering
the boy Jesus in his community. What sort of a member of his

commurity was he - : Did he play with the other hoys? Was he
liked by then? What influence did the community have upon
him?
A. A REVELATION OF HIS BOYHOOD IN THE COMMUNITY.
If we look back to tie boy from the man what can
be implied from his teachings and later life as to his boy-
hood in the community where he lived?
1. HE WAS KEENLY OBSERVaETT.
-One thing ^xasfc we can be quite sure of, and that is
that Jesus was a very observant boy. In hlB'tteachings there
is a wealth of illustrations taken from community life. These
illustrations must have been, very largely, incidents from
the experience of his boyhood. The experiences of early life
are the ones that fix themselves most firmly in mind and
find most frequent use in later life. No effort need be made
here to list the many illustrations of community life, ex-
cept as they give direct bearing upon some point to be me.de.
No one can read into the gospels very far, expecially in the
Sermon on the Mount, without discovering the wealth of illus-
trations taken from community life.
2. ME " PROBABLY HAD A JOYOUS HAPI-Y NATURE
.
Jesus, in his boyhood < probably had a joyous , happy
nature. He was not an ascetie. Seeing only the last two or
three years of his life we are too apt to overemphasize the
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serious and the tragic side of his life. It is as if we knew
nothing about Lincoln except his life during the presidency.
That would ._,ive us a limited insight into his nature, and
perhaps only a one-sided one. 3o in the case of Jesus. We
have the record of only the end of his life, and a large part
of that concerns the tragic end, the last week. But in his
manhood there are glimmerings of a joyous youth. We recall
him going to the wedding feast at Cana (I). He, himself, tells
us that he was accused of being a*winebiboer " and a friend
of "publicans and sinners" (2). Jesus had a winsome nature,
or he could never have attracted all classes of men as he
did, even the publicans and the sinners, men hardened with
evil.This points toward a winsome nature in youth. We know
that he was familiar with the games that the children in
the street played (3). I'.iany a time he, himself, when a boy,
probably played these games, and others. With such a mind
as he had, keen, alefct and observing; and with such physical
vitality as he had; and with such a winsome nature we can easi-
ly believe him to. have been a leader of his boyhood friends.
He was a leader of men; is it not reasonable to think of hjlm as
a leader of boys?
B.WHAT DID EI3 COMMUNITY alVE TO HE.:?
And what did Jesus find in his community that helped
to shape his life. What influence did it have upon him? What
1. John 2:1,2.
2. Matt. II :I9.
3. Matt* KK: 16, 17.
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gitfts did it offer? And how did this unique life control
and use the forces of his community environment so as to "be-
come what he did become, a Master and Savior of men? F or we
must realize that life is not the passive recipient of en-
vironmental influences hut an active builder that uses
its contacts with environment as raw material out of which
it builds a life and a personality, that is, life at its best
is this. Life at its best controls environment and uses it;
is not controlled and used by environment. And Jesus was life
at its best. Environment offers gifts in the form of oppor-
tuinties. What gifts did Nazareth offer Jesus?
I. AN OPPORTUNITY TO KNOW PEOPLE.
Probably this is the greatest single gift that the
community of IJazareth brought to Jesus. Any community offers
the Same gift to any man. The difference lies in how different
men use their opportunities. Jesus used his well. He was a
keen student of human nature. He mustnave studied people , first
,
because he loved them.. He was social-minded. Later he studied
people largely because he wanted to help them.
...ary Austin has written a book entitled "A Small Town
Man", in which she looks upon this being rather in the way
of a limitation upon the life of Jesus. But this does not
seem reasonable. It is rather in the small town thai: in the
large city that one has the opportunity of coming to know
people well. It would seea fortunate to me that Jesus did
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have the opportunity of living in a small town community like
that of Nazareth. Piers he could look into mens' minds and
see their motives. What did he find as he looked into men^
s
lives? He discovered what anger and hate and a spirit of
selfish revenge did to them. He saw how it withered their
spiritual and moral lives. The Jews were a quick tempered
people. They hated easily. They hated the Samaritans; they
hated the Romans; they hated each other, *n& hate caused
unhappy lives, and dwarfed minds and spirits, and often
led men into bloodshed and into revolt against Rome. And
Jesus, as he grew to manhood, say what evil thoughts did for
men. He saw what happened when men allowed themselves to
think wrong. He saw what the double standard for men and omen
meant. He saw evil and tfTOE&g lives were even encouraged by
the empty ceremonialism and ritualism of the times, for
it emphasized outward form rather than inner urity. It did
not matter what a man's inner life and thoughts and motives
were so long as he obeyed the outward form.^e saw the Eesults
of a standard that allowed the taking of oaths. It encouraged
lying and falsehood. He saw how the whole religious move-
ment had degenerated; how alms were given and prayers made
in public for the show of it and to win men's applause. He
saw, too, the effects of fear and worry and anxiety upon the
lives of men and women. And he saw the effects of greed, .en
•
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and women would sej.1 their souls for money. When mammon got
first place $n a person's life it left little place for any-
thing else. It resulted in cheating and lying and selfishness
and unfair and cruel dealings. All this Jesus saw in^he
little Nazareth community as -he grew from boyhood into a&nhood.
And it must have made a deep impression upon him for these
things were strange to his own nature. (I).
But this was not all of the picture. He saw the good
side of human life also. He saw the love of a father's heart
that held true even when his son degraded himself to the
lowest depths (2). He must have seen/this experience of the
prodigal son enacted in his own community. He told his dis-
ciples they were the salt of the earth and the light of the
world (3). He saw men sowing their crops and tending their
flocks and taking care of their families and loving their
children and giving them good gifts (4). All this and more
he found of good in people in their ever day lives. He saw
both the good and the bad. And he saw the possibilities of
calling forth t2ie good in human nature. He saw that usually
an evil act called forth an evil response and that a good
act called forth a good response.
Yes, Jesus knew human nature. He had watched men
so lon anc^studied them/so lon that he could look into their
very hearts and read aright the motive behind an act. He knew
I.I.iatthew, Chapters 5,6. and Lk 12:13-21.
2.Lk 15.
Matt. 5: 13,14,
Lk 11:11-13.
p9
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that mens' acts were the results of what they thought and
of the kind of hearts they had; the res; It of their inner
lives. "Do ken gather grapes of thorns?" (I). Jesus had an
almost uncanny way of reading men's hearts. His Ions; study
of human nature had given him an intuitive knowledge of men,
'.Vhat do we mean by intuition. It is not a supernatural un-
derst. flding of men but an insight based upon experience.
Pym says in regard to intuit ion : "3very word spoken to me,
every sight seen evokes soma response or reaction in my-
self ...Of all such observations made, by far the largest
number are not remembered, but most of them are recorded,
and provide that accumulation of life-experience which acts
in me and influences me as intuit ion. .. Obviously what we
call intuition may be at fault, taut in so far as our in-
numerable observations of life and people are sound in the
main, so intuition will be generally a safe guide". (2).
Think for a moment of what this means for the life of Jesus.
'.7e know that he did have an almost unerring insight into
the hearts and minds of men. This, psychology tells us,
is based upon a great wealth of past experiences and
judgments. And his past judgments must have been sound
for they- became the groundwork of unerring intuition. It
again emphasizes the thing that has already been said, that
Jesus as a boy must have been very observant, keenly alert,
I. Matt. 7: 16-20
Pymn, Psychology of the Christian Life", p. 147.
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and deeply interested in people. If there is anything that
gives us an insight into the boyhood of Jesus it is his
profound knowledge of human nature; his deep insight into
the hearts of men and women and children. Here it can be
truly said that "the boy is father to the man".
2. SAVE DEVELOPMENT TO HIS SHIPATHY FOR MEN.
Out of his deep insight into the nature of men's
lives grew a deep sympathy for them and a passion to help
them. Respite all the evil and sin that he found in human
nature he also found a deep longing for a higher and a
nobler life. He found a wistfulness about people that made
his heart ache, -atthew tells us that "when he saw the mul-
titudes, he was moved with compassion on them, because
they fainted, and were scattered abroad, as sheep having no
snepherd" (I)
.
Carlyle has painted a word- picture for us of the
heart of humanity that he saw :s he looked with eyes that
saw through the stone and brick that conceal men's lives
from the common eye. He describes London at midnight : "The
stiff led hum of Midnightj when Traffic has lain down to rest;
and the chariot wheels of vanity, still rolling here and
there, through the distant streets, are bearing her to halls
roofed in, and lighted to thedue pitch for her; and only
Vice and Misery, to prowl or moan like night-birds, are abroad;
that hum, 1 say, like the stertorous, unquiet slumber of
sick Lifa, is heard in Heaven.' Oh, under hideous coverlet
I. Matt. 9:36.
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of vapours and putrefactions, and unimaginable gases, what
a F eraen ting-vat lies simmering and hid. The joyful and the
sorrowful are here; men are dying there, men are bein^ born;
men are praying—on the other side of the brick wall men
are cursing; and around them all is the vast, void night. The
proud Grandee still lin ers in his perfumed saloons. ... "Jreteh-
edness ... shivers hunger-stricken in his lair of straw. Anar-
chism plots in cellars, statesmen are playing their game of
chess whereof the pawns are men. The Lover whispers to his
mistress.
.
.the thief lurks in wait till the watchman snore...
Gay mansions, with supper rooms and dancing-rooms, are full
of light and music and high-swelling hearts; but in the con-
demned cell the pulse of light beats tremelous and faint., and
the blood-shot eyes look out through the darkness which is
around and within, for the light of a stern last morning...
Upwards of five hundred tnousand are sleeping and dreaming
foolishest dreams. Riot cries aloud and staggers in his rank
dens of shame; and the mother, with streaming hair, kneels
over the pallid dying infant, whose cracked lips only her
tears now moistBn. All these heaped and huddled together,
with nothing but a little carpentry and masonry between them.
•
(I). Such a picture as Carlyle has painted for us J He has
looked through the stone and the brick to see the heart of
the city. Ke has seen its soul.
I.Robertson, "Jesus, the Citizen", pp.88 ,89. (Robertson quotes
theabose quotation from Carlyle).
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If the eyes of Carlyle saw through to the heart of
the city of London surely we can claim as much and more for
Jesus. As he looked down from a hillside to the little town
of Nazareth, and as he mingled with the crowds at Jerusalem,
and at Capernaum, and other cities, he, too, even as Carlyle,
must have looked through buildings to the heart of the city.
He saw its soul: he felt its longing; knew the stirring
and the movement of its life', saw all its sin and shame',
saw, too, its sacrifices and its love and its goodness.
Jesus saw through institutions to human beings, He saw
that the "sabbath was :n.ade for man, and not man -for the
sabbath". (I)
.
3,A TOLERANCE FOR MEN.
Out of this deep understanding of human nature
Jesus found a spirit of tolerance for man and women. He
saw the weakness of human flesh and knew the secret longifi s
of humanity for a better life. Because he saw deeply into
men's hearts he was able to hate sin without hating the
sinner; and he was able and quick to forgive at the first
signs of repentance. He searched for the best- in human
nature and appealed to the best.
The fact that Nazareth had a very large percentage
of Gentiles had a tendency to tone down the harshness here
that was found among the Jews of Judea. Jn general there
1.1.1k 2:27.
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was a more lenient feeling toward the C-entiles anon^ the
Galilejgans than was found to the South. This must have play-
ed some part, also, in the attitude of Jesus toward the
Gentile world. However there was enough of harted, especially
among the Zealots, to show to Jesus that this way of life
was not a good one.
4„AN OPPORTUNITY TO DEVELOP AND TEST HIS LATER TEACHINGS.
We have suggested that Jesus cane to look deeply into
human hearts; and that what he found there awakened in him
a deep sympathy and a passion to help people. './e must remember,
however, that the real basis for his desire to help people
centered about his conception of God. It was his unique ex-
perience of God as a loving Father about which all else in
his life centered. This experience of God's love and care
for him, and his conception of love as the central thing
iq^eligion, was the real basis for his desire to: help others.
He had found a way in which he could live life to the full
and he wanted to help others to live life as he had found it.
He saw what hate, and greed, and ceremonial religion, and
and evil lustful hearts, and worry and fear and anxiety did
for men. These things were foreign to his life. He knew that
there was a better way of living, and he wanted to share this
better way of livin with them. Of course the teachings of
Jesus as we know them did not spring full-blossomed to his
lips. From his boyhood he must have struggled with emerging
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ideas and ideals. His experiences struggled for expression,
both in his words and in his life. He could not have known
s© fully, what the love of Gfol meant, in his boyhood as he did
in his manhood. But he had gotten the idea that God was like
a Father; He was a God of love, and he loved all of his
children, for even human fathers loved their children though
they sinned and became prodigal sons. Itflove was the central
to
thing in God's life then his children ought try to De like
n
Him and love others, -even one's enemies. Jesus saw that hating
one's enemy did not work. V/hy not try lovin^ one's enemy? No
one had ever tried it to any extent probably, but why not
try it and see whether or not it worked. And Jesus found that
it worked. It worked to love one's enemy, Jesus knew,
for he had tried it and found that it was much better than
hating one's enemy. This is what you would call experimental,
or laboratory , religion is 'At it? Jesus used his community
for
. * \ ,••
as a testing place^his emerging ideals.
Gradually Jesus worked out a solution to the problems
of humanity as he found them in his community. These solutions
found their starting poin$ with the Fatherhood of God. They
evolved in his mind after Ionjfre&rs of study and living and
experimenting. And in their fulfillment they meet, the needs
of all humanity because human nature is essentially the same
over all the world and in all ages. What lifted men closer
to God in the little town of Nazareth and in Palestine
two thousand years a o will always lift men closer to God.

Simkovitch, in his admirable little book, "Toward the
Understanding of Jesus", holds the view that Jesus had only
one problem to solve; that was the political problem, the
problem of how the Jews were to be saved from being destroyed
by Rome. Simkovitch expresses himself this way: "Now that
Rome was establishing herself firmly and frankly as Judea's
avowed lord, the increased national feeling, the bitter nat-
ional antagonism of the Jews was equally frank. . .Greater and
greater became the pressure; greater and greater grew the
need... Shall we now ask the question under what influences
Jesus developed; what problems absorbed him before he be an
his ministry?. .. The central problem of his people was so
enveloping that we can take for granted that Jesus' religious
and intellectual life revolved around it, and that his own
development consisted in the gradual solution of this very
problem.
. .there was but one problem for the Jews-a single,
all-absor bin national problem, that became under the circum-
stances the religious problem as well. It was the problem of
existence, the problem of escape from certain annihilation.
One was the problem, but the solutions weresever al * (I). Sim-
kovitch suggests that the situation ha<3 reached a climax;
the people were waiting eag-rly f or a deli verer ,-and the del-
iverer cane, but the solution that he offered was not the
one that was expected. In order to save his people from
"certain annihilation" Jesus advised and taught non-resistance,
the turning of the other cheek, the loving of one's enemy,
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the meek spirit, the refusal to strike back. Only in this way
would the Jews finally conquer and save themselves from an-
nihilation* Gimkovitch, thus makes Jesus merely a national
here, arising in a time of national need, Who was not hero-
ized. (I)
.
There is enough truth irythis theory to make it some-
what of a fascinating one. Jesus did recognize the thing that
would happen to the Jews and to Jerusalem if they did not
repent of their hatred of Rome. Jesus knew the strength of
the Roman army. The Jews had no chance against it. And if they
persisted in hatred and in uprisings the time would come
when there would "not be left here one stone upon another,
that shall not be thrown down* (2). Jesus did know that Jer-
usalem, and^he Jews, would be destroyed unless they could
love their enemies. Whether Jesus taught it or not, the way
to physical safety for the Jews was to try to get along
peaceably with their Roman enemies.
But there are two objections to this theory. The first
is that Jesus was concerned with something more than the
physical safety of the Jews. He taught them to love their
enemies, not because it would save them from the Romans but
because it would save them from hate. It was the spiritual
side of life with which Jesus was concerned. He came that man
might "have life" and "have it more abundantly" (3).
I. Simkovitch, "Toward the Understanding of Jesus", pp. 28, 29.
2.;; att.24:2.
o..Jn. 10 : 10.
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The other objection is that such an interpretation
of the life and teachings and life of Jesus gives it a
too narrow interpretation and is not consistent with the
comprehensiveness of his teachings. It is true that love is
the heart of his teachings. Rashda.ll makes the observation
that "the central truth of Christ's morality was his pro-
mulgation of the duty of universal love*. (I). B«t this con-
ception of love was the result of his conception of C-od,
rather than a result of expediency in saving the hide of
the Jewish nation. And the application of the principle
covered more than the attitude of the Jews toward Rome. It
is taking entirely too narrow a view of the situation, and
the facts, to say that Jesus, in his boyhood and early man-
hood, thought of no problem except the problem of the Roman
yoke. He faced the problem of lust and adultery (this had no
connection with the Roman yoke) and taught men that the thigg
l
that was needed was to have a clean mind and a pure heart (2).
its a boy he revolted against the legalism, empty and dead,
of the scribes nd Pharisees (this had no direct connection
with the Roman problem) and from his own life-long experience
he taught men that religion was a thing of the heart and not
a thing of outward form (3). Hfe saw the crushing weight
cf worry and fear, and as he grew from boyhood to manhood he
came better to understand its deadening effecV (t. is, too,
1. Rashdall, "Conscience and Chris t",p 119.
2. :att.5:27f
.
3..:"att.I5:If
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had no direct connection with Rome) and out of a great compassion
for these "scattered sheep" he pointed them to the Father
who would take care of them (I).
What does all of .this mean for the boyhood of Jesus?
It means, that as a boy, he was thinking about the deep fun-
damental needs of people in a comprehensive way. As he grew
older he came to fciow better what t::ose needs were. As he
came to understand human nature, its joys and its pains, its
weaknesses and its possibilities, he struggled to give ex-
pression to the richness of life thas was his in an effort
to i;ieet the longing and the wistfulness that he discovered
in human hearts. As the years passed, in study, and meditation,
and prayer, and living in obedience tothe will of the Father,
there came to clear asunsciousness a formulation of the exper-
ience of the fulness of his own life, -and through his life
and teaching he began to point men toward God, the Father.
They had lost the way; they were "sheep without a shepherd*;
-
and Jesus cane to point the way, and become the Shepherd.
He knew the way because he had found it himself; and for many
years he had been using the little community at Nazareth
a laboratory for testing the truth revealed to him.
5.DEVELCHI^T AS A PUBLIC SPEAKER.
.7e have suggested that the teachings of Jesus de-
veloped in his mind gradually. He tested thegr out. He must
I.Lk I2:24f.
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have expressed his views to others over many years. .7e
see him having some independence of thinking even at the
age of twelve. And even at theage of twelve he must have
been able to express himself well. As the years passed his
ability to express himself itfa pointed, em.phatic and con-
vincing way increased. His community save him an opportunity
to develop his ability as a public speaker. Jesus was an
able and convincing speaker. Such stories as he told, such
word pictures as he painted, such pithy and pointed statements?
Jesus would never have made the impression upon the world
he did had he not had the power of public utterance he did
have. Some of the stories that Jesus told are masterpieces
of public speech. His utterances, for their very beauty
and poetry, poetry in prose, have gripped the world as
the uttsrances of no other figure in all history has,
Jesus must have been in the habit of talking with
others a great deal. Pro bally he had had much experience in
the synagogue Sabbath service. Luke tells us that when Jesus
came to Nazareth "he entered, as his custom was, into the
synagogue on the sabbath day, and stood up to read 1*. (I).
Did he enter the synagogue "as his custcm was" or did he
stand up to read "as his custom was"? Is it not quite poss-
ible that the custom of which Luke speaks is the custom of
reading in the synagogue? Surely it must have been a familiar
Lk 4:16.
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thing to Jesus to read and speak in the synagogue,
When we think of the ability of Jesus to express
himself in beautiful and gripping speech we think of Abraham
Lincoln. Anyone who knows his life will recall how he used
to take badly expressed sentences which he read and express
their thought in such a crystal clear way than anyone could
understand. The effect of this practice is seen in his later
life. Lincoln always spoke in a clear gripping manner. His
speech drove straight to the heart of a matter. Many of his
speeches are present day models of perfect English. But such
perfection came only after long weary hours of pondering and
deep effort. So it must have been with Jesus. Ke undlubtedly
consciously applied himself to the mastery of self-expression.
He surely developed his power as a public speaker over
many years of practice. The effort must have started in boy-
hood.
6.HIS SELF-CONSCIOUSNESS PARTLY THE RESULT OF COHPARISON.
There is another thing that Jesus must have found in
his community. '.Ye have already suggested it under a previous
topic. The self -consci ousness of Jesus, that is, his conscious-
ness that he was different from other men and that God had
given him a special mission to perform, must have come largely
as a result of his comparison of himself with other people.
His call to be the Son of God, the Hessiah, the Son of Lan,
%
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could come only after he had discovered that he had found
the kind of -a God who helped him live a fuller and more abun-
dant life than the kind of a God that other people had found,
'.'."hen he discovered that he had gotten hold of a more satis-
fying conception of God that had others he felt under ob-
ligation to share his revelation with them. But it was more
than the feeling of obligation; it was a feeling of glad
joyous privilege.
Now as these influences shaped themselves in his
life they headed toward a climax. The climax was reached at
the river Jordan when Jesus heard John the Baptist preach.
John preached the coming of the kingdom. This was the thing
that every loyal Jew hoped for. It meant the coming of the
long-looked-for Hessian. Jesus had waited as eagerly as
anyone for the coming of the kingdom. All through his life
he had heard talk about the coming of the I.'essiah and of the
kingdom. His boyhood imagination had been fired by it. Per-
haps he dreamed of helping bring the kingdom into existance;
he hoped it would come while he lived so that he could do
his share in bringing it about. Of course Jesus' ideas about
what the kingdom was to be like undoubtedly changed a great
deal as he got older. He must have done a great amount of
thinking about what the kindgom was to be like. With all of
this background he \ient down to hear John preach: His con-
ception of God as Father, this was the great contribution;
•
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his life-long living in han.iony with the Father's will;
his keen insight into human nature, and his knowledge of
humanity wistful heart; his knowledge tfcu he had found
the heart of aod in a more satisfactory vay than any other
man he knew; his eagerness for the coming of the kingdom,
and the advent of the lies siah;-all this, and more, fitted him
to receive a great religious experience at the Jordan. All
of his life had pointed toward this one experience.
With this experience came the great dominating purpose
of his life. That purpose was to reveal his Father to men.
This was the passionate purpose of his life. Ke came to reveal
the Father; to live like the Father; to tell people about the
Father. And because this great purpose entirely dominated his
life there was something about him that gripped the lives of
::ien. Any man with a great dominating purpose appeals to the
imagination and grips the hearts of men. So much more so must
Jesus have appealed to men. Even after two thousand years
we cannot get away from him; we cannot resist him when we
front him face to face.
c.a sul:.;ary statement.
In discussing Jesus and his community we decided that,
as a boy Jesus kad likely been keenly observant; further, that
he . probably had a very joyous, happy and winsome nature. In
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considering the opportunities his community gave to him.
we suggested: first, that it gave him a chance to know people
second, that in coming to know people he came to have a great
compassion for them; third, that out of this came a tolerance
for the weakness of human flesh, though hate for the sin;
fourth, an opportunity for developing and testing, in a labor-
atory way, his new conceptions of God and of religi on;f if th,
an opportunity to develop ability as a public speaker; and
sixth, an opportunity for comparison of himself with others
which influended the development of his self-consciousness.
Cut of the cumulation of these influences and what lay back
of them came the dedication of himself to the revealing of
his jod to men. This became the great dominating purpose in
his life. In loyalty to it he lived and died.
IX. 3Yi:CPTIC APPROACH AND SUi;l.ARY
An attempt will now be made t<$ present a synoptic
summary o"f what has been presented. In doing this the aim.
will be, not merely to summarize each section of the thesis
in a paragraph or two, but to trace, to some extent, the
different developments , in the life of Jesus, through in
their relationships to other developments .For instance, we
shall attempt to see how his conception of God developed,
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and what influences made oontritut ions toward it.
A. THE INTRODUCTION.
The purpose of the thesis has been to reconstruct
the boyhood of Jesus: to show what kind of a boy he must have
been; and to trace the influences that helped to shape his
life. It was admitted that there was an unfathomable elem-
ent in the life of Jesus. He was unique; and we can never
entirely plumb the depths of his personality. However, it
has been contedded that we can catch glimpses into the inner
life of Jesus through what he said and what he did. Psychology
can give us a great amount of help in the matter. And it was
further suggested that we ought, so far as possible, to draw
back the veil that opens his inner life to us. If we are to
truly follow him as our Laster and example then we ought to
know as much about his inner life as possible so that we too
may find the key to his richness of life. Believing that it
is possible to look into the inner life of Jesus through
the aid of psychological and other methods we have attempted
to reconstruct his boyhood on the assumption that "the boy
is father of the man". In the light of this method we have
attempted to see what kind of a man Jesus was and tnen drawn
implications as to what kind of a boy he must have been. It
is a highly speculative method, of course, but it is contended
that it is a valid one. The aid of scholarship in determining
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historical background and interpretation of the life of
Jesus has "been used.
B. V/HAT JESUS WAS NOT!
In order to draw a contrast with what we believed
Jesus to have been in his youth legendary and apocryphal
stories were used to show what he was not. Fantastic stories
of miracles performed by the babe, and the boy , Jesus , were
presented. The utter impossibility of most of these stories
was noted. '.Ve found him us ing, according to these stories,
his power in a careless, selfish, and often revengeful way.
It was contended that if Jesus were this kind of a boy he
could not have grown into the kind of a man he did, for in
the gospel records we never find him using his power self-
ishly, nor carelessly, nor in a spirit of revenge, nor in
a way that would seem to be in contradiction to God's
orderly way of doing things, especially for insignificant
things. Jesus could not have been the kind of a boy that
these legendary and apocryphal stories picture hira to be.
C. RELIGIOUS A1TD POLITICAL BACKGROUND.
We found that Je.sus had a unique and an interesting
religious and political background. We know that he was in-
fluenced greatly by it because we see in his life a unity
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with his background, and a grappling with the problems that
it presented. It was shown that Jesus had a rich religious
heritage upon which he built his own life and teachings. His
heritage gave to him a monotheistic religion, a profound
connection between morality and religion, a great body of
religious literature, a spiritual interpretation of history,
-
these were some of the great gifts of the past. \Je2us owed
a great debt to/the past. It gave to him, also, a hope in
the coming of the Messiah who would brin^ a Oolden age.
There were other beliefs current such as belief in spirits
and angels that influenced his life.
A part of his background was the law. It was based
upor/the Torah but during the a6es the scribes had added a
great oral tradition. In Jesus 1 day the religion of the
time had degenerated largely into one of formalism. Another
phase of the background was the division of the people into
sects and parties, involving both, political anc religious
questions. There were the Sadducees, the Pharisees, the
Kerodians, the Zealots, the Essenes, the Sanatitans, and
the Pious or the Devout.
A fourth great factor in the background was political.
The Jews were subject to the Romans, and hated them bitterly.
There was constant turmoil and revolt. The coming Lessiah
was expected to free them from the Roman yoke.
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D.THE HOME OF JESUS AND ITS INFLUENCE.
The home of Jesus undlubtedly shaped his life more
than any other institution. He probably lived in a common
home, typical of the time. There were at least eight others
in the family, father and mother, four brothers, and at
least two sister. It was probably a poor home though not
one stricken with poverty. It must have been a deeply rel-
igious home. V/e infer this from the life of Jesus as we know
him in his manhood. V/e find in him a deep interest in rel-
igious things, a deep loyalty to the Jesish faith, a profound
knowledge of the scriptures, a habit of prayer, a devout
inner religious experience that caused him to break with
the scribes and the Pharisees, and a life that Was sinless:
If he was this kind of a man he must have been started in
this direction as a boy, and what better than a deeply devout
and religious home to start him?
It was suggested that his parents taught him to think
of God as a Father, though Jesus later gave unique signi-
ficance to the name, and that Joseph was a stepping stone
for Jesus from which he reached up to sraSD this new con-
caption of God. The conception of God as Father is the central
thing in the life of Jesus, upon this conception all else
is built. Influence and example of parents directed it. Wor-
king at the carpenter bench with Joseph may have been founda-
tion for his feelin_ of partnership with God. Later c:.re
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his brothers and sisters and mother may have given hia an
insight into what fatherhood meant. In the scriptures he
found the Father; in nature he found Him; and in the hearts
of men and women he found Him; and in the synagogue and the
teuple he worsh: ped Him. Home , synagogue nd temple, scrip-
tures, nature, community all gave him a wealth of experience
in which in his meditation and prayer gave him help in find-
ing the Father. This conception of God shaped his prayer life,
his study, his attitude toward men, and his conception of
what constituted true religion. It was the basis of his
Messianic corns ciousness.
'.Ye h.ve suggested that Jesus, in later life, took care
of his brothers and sisters and mother; and that this re-
sponsibility developed his self-confidence and independence,
trained him in unselfish service, gave hiai a deeper insight
into the Rather heart of God, and helped develop his con-
cern for little children.
E.JESUS AND MATURE.
Nature had a big place in the life of Jesus. It
must have had a great influence upon his life. The tes-
timony of psychology is that youth tends to spiritualize
nature. The poetry of the poets show that they have looked
through nature to God. The effect of the plains and the
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desert and the mountains and the sea upon human life show
the power of nature over man. The beautiful country of
Galilee must have had a wholes one effect upon Jesus. We
know that he was familiar with the "birds, and the flowers,
and the sky, and the sea and the rivers, and the fields,
and the mountains. He loved them. Living- in the open
he developed a abounding physical vitality. He .surely had
lived in the/6pen. He was an out-of-doors man, he undoubtedly had
been an out-of-doors boy. His familiarity with nature
proves it. And nature was a mother to him. Galilee offered
him a warm, symathe tic and joyous nature. It must have
deepened his religious life through pointing him to the
Maker back of it all. And it gave. him a time for meditation
and prayer. He went to the mountain-side to pray and to
think. Here lies a large part of the great secret of his
deep and profound development.
F \ EARLY EDUC ATION
.
The education of Jesus began at home. His parents
taught him the scriptures and told him stories of the
great past. Synagogue service and sabbath service gave
him opportunity for further development. His home influence,
his natural interest in religion, and possibly encouragement
from some scribe encouraged him to study the scriptures for*
himself. And probably many times with his father or mother
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or alone, he went to the top of the hill to the south of
ilazareth and in his imagination lived over the history of
his people, for in plain sight to the south of Ilazareth
are a wealth of places sacred to the Jew. There history
had "been made.
Or,, the te:.:ple.
There is only one gospel incident of the boyhood of
Jesus, This is the temple scer.e. 7e suggested that this was
an incident that gave evidence of being true. It was but a
normal experience in the life of a normal Jewish boy. This
trip to Jerusalem was the first, probably the first, of many
other visits there, Jesus was very familiar with Jerusalem.
He kept in touch with the great movements of his time, He
was familiar with the different sects and parties of the time.
At Jerusalem he would find them . Here he came into a growing
understanding, through his many trips, of the legalism and
the hypocricy of the scribes and the Pharisees.
H
.J^:US AND THE SCRIPTURES.
Jesus knew the scriptures well. He knew the Tor ah,
the prophets and the psalms, and the apocalyptic literature
of ^is time. The amazement of the people at Ilazareth and at
Jerusalem, his quotations and references to the scriptures,
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his putting the scribes and Pharisees to shame in argument,
and his method of using the scriptures prove that Jesus
had a profound knowledge of them, *n his use of them we
found that he used them with reverence; but that he was not
bound by them; that his interpretation was always simple and
3.direct; that he used them for devotional purpose; that he
came to "fulfill" the law; that he appealed to man's reason
and religious nature, rather than to the scriptures themselves,
for the acdeptance of his teachings; and that he uses scrip-
ture to refer to himself only indirectly. The implication
of all of this is that Jesus must have spent all of his life-
time in deep study of the scriptures, ana that his knowledge
of them was very largely self-gained. He was not taught in
the schools, ezcept for the lower school,.
The s.riptures must have had a great influence upon the
life of Jesus. We suggested that they helped him see the
finger of God in history, gave him a rich moral and religious
foundation, were a^ource of inspiration and strength, gave
him a basis for his *self-consciousness % ministered to his
unconquerable faith that right would conquer, and greatest
of all, helped him find God.
jk.JE.3US AND HIS COmMUHITY.
'.hen we study the life of Jesus we get an illuminating
glimpse into the life of the community in which he lived as
well as into his own life, his teachings are filled with

illustrations from coin:.unity life. We suggested that Jesus had
very likely been a very observant boy, that he probably; iiad
taken a keen interest in community life. We catch glimpses
of him playing the common gatneis of the time. \ie see him as
a happy, joyous, winsome leader of boys. It was sugg sted
that he toclc advantage of some of the great gifts that his
community had to offer him. In this little community he came
to have a profound insight into human nature; he knew people.
Out of his knowledge of human needs and longings grew a
deep sympathy for people. He developed tolerance for the
weaknesses of human flesh; hate for sin without hating the
sinner. His community gave Jesus an opportunity to test
out his ideals and. when he comes to manhood he speaks "with
authority* because he speaks with a certainty born of ex-
perience. He speaks, too, with ability for he has had o; por-
t unity to develop as an effective public speaker. And/6ut
of contact with others in his community Jesus came to see
that he, like others, was yet different. And the difference
lay largely in, the fact that he had had revealed to him a.
fuller conception of God than they, and that he had been
true to his revelation. Ke. had lived in harmony with the
Father's will. Cut of the knowledge that he had seen a vision
which others had not came the conviction that he ought to
point them toward the Source of his revelation.
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J. OCWCLUDING STATEMENT.
The picture is nearly painted. Ii/this concluding state-
ment let me reconstruct briefly, as best I can, the boy Jesus.
How are we to paint his picture? Upon the study that has been
made what are we to say concerning him? 'what was he like?
It is well to remember the badkjround against which we
paint his picture. It i 3 the sort of a background that ^ives
real meaning to the life of Jesus. We see in the distance
Abraham and Isaac and Joseph. And there is the grounwork of
Hoses; and the preparation of the great prophets. More to the
foreground looms the priestly structure of Jesus' time. Al-
most in the center of the picture is the Roman yoke and the
resistance of sullen, fanatic Jews. It ifl a background of
multi-color; one that would hold the eye in fascination even
without the central figure of Jesus.
Into the heart of this background is born, by the hand
of the Great Fainter, and through the instrument of humble parents,
the figure of an amazing religious genius. He can be no less
than a genius in the things of the spirit, -and he seems to be
much more, in the judgement of history. But we shall think of
him as a religious genius as we watch him in his boyhood activity, -as
we lo:k feack to his birth and forward to his manhood.
Born of humble parents, raised in a devout home, surrounded
with brothers and sisters, he grows to boyhood. He breathes the
religious atmosphere of his Jewish heritage through home and
school and synagogue and community. As we study him as the central
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figure of our picture he seems to gather up all the lines of
any virtue from the past into himself and pass them,with new
lines of spiritual- truth, and reinter pretati on of the old ones,
into the future. Here time itself ends and begins again.
Jut despite the fact of his religious genius this boy
grew and developed in a natural nermal way. I see him learning
to walk, taking his first, halting steps. I see him struggling
with speech in his babyhood. I see him learning, at first
i.;.!.v; rily, a. id t..en more quickly, to use the carpenter tools
of his father. He probably cut his fingers on the chisels and
run splinters in h's fingers. He went to synagogue on the Sabbath
day and
_/ot tired and strugg 1 d to keep awake in the long mon-
otony of the ritualistic sex vice. lie attended school with other
boys in his community, Probably he learned rapidly. Perhaps he
got i to mischief oceassionally. He played "funeral "and "marriage 11
with his playmates, and very likely was a leader of his boyhood
-£angi?. He went on hikes up into the hills. He watched and studied
the birds and the flowers and the animals. He lived eagerly
and zestfully for he had the bronzed cheeks and the glow of
health that comes to an out-of-doors boy. He watched the harvest-
ers in the fields; he had watched the sowing and the growth
of the grain. He knew all of the neighbors in the community.
He watched people, and studied them. His knowledge of human
nature deepened from day to day. From the hills to the south
of ITazareth he watched the "world go by". He dreamed dreams
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like other boys. He thought of what he would do when he grew
to manhood.
As he car;ie to the a^es of nine and ten and eleven and
twelve he began to have a deepening interest in religious
thin s. (Perhaps it started earlier than this). His parents
had told him over and over again the stories of the heroes
of old. He had wished he could be like one of them. Perhaps
he dreamed of being a prophet, '.'/hen he was twelve he was
prepared to ao to Jerusalem with his parents to become in
full, through talcing advantage of his privili_:es, a "son of
the law*. He looked forward eagerly to this journey. He had
looked forward to it for years. He went to Jerusalem with the
enthusiasm of a boy going to his first circus. It was a great
experience for him. There in the Father's House he found the
Father as he had never done before. And G-od had a message for
him. Did he then begin to dream more often of becoming a prophet?
Did he then fully consecrate himself to the Father's will?
As the years passed Jesus ca::.e to have heavier respon-
sibilities. He worked day after day with his father at the car-
penter bench. He wore, the clothes of a working man, and bar-
gained for work, and received pay. After the day's work was
done he studied long hours, or he talked and visited with his
neighbors. Early in life he came to take an active part in
the Sabbath day services. He had learned to read. He read well.
He read often in the synagogue, and sometimes spoke. He began
••
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to see more deeply into the joys and the sorrows, into the
virtues and sins of human hearts. He liked people; he wanted
to "be with people. He found a great longing in the human heart.
People were searching for something which they could not find.
He talked 'With people about these deeper things of the heart.
They responded to him for in him they found a sympathy that
opened their hearts. As Jesus talked with people he found that
he had something in his life that brought to him a peace of
soul and a joyousness of life whichofchejE did not have. It was
his conception of the Father; him surety of God 1 s love and care
and the absolute consecration of his own life to God's will.
He tried to find an answer to people's questions and problems.
Always it centred about his conception of God as a Father. That
faith grew and deepened as the years pas ed.
Out of all of this: his religious background, the deepen
ing consciousness of God as Father, the consecration of his own
life, the comparison of himself with others, -all of this pass-
ing through the lens of his religious genius, -out of all this,
I
say, grew the consciousness that God wanted him for some
special purpose in life. And when John Baptist came preaching
the kingdom the heart and life of Jesus had been prepared to
reapond. He, too, longed eagerly for the kingdom. And down at
the Jordan Jesus, in a moment of lightning insight into the
the heart of God, saw a vision of }od's purpose for him that
made a preacher from a carpenter.
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The thing that I have attempted to show here in this
brief space is that Jesus grew to manhood subject to all the
lawa of life to which any other life is subject. There is a sense,
of course, in which any genius is a law unto himself. Jesus
in this sense is most certainly a law unto himself. But to
a very great extent we can know and understand Jesus even as
we can know and understand any other man. 'To come to such a
conclusion and to make such a study gives us hope that we, too,
like him in the matter of human development, have the
opportunity of comim-, to know 3-od as he knew him and through
that knowledge live the same full, radiant, and abundant life.
3uch a picture of Jesus as I ha.ve painted makes him more of
a Savior, more of a Christ, to me than the kind of a Jesus
who, in same non-understandable way, transcends all human
limitations and weaknesses. But if Jesus achieved divinity,
then I, too, have a chance, by following the way he has pointed,
to achieve divinity also even though it be in a lesser de-
gree.
7/hether or not the picture has been ainted well and
truly cannot be known with certainty. The standary of judg-
ment must be one of reasonableness. Are the colors in harmony?
Do they fit in with what we know and experience as normal de-
velopment? Of course the picture is far from complets. But is
is m: ant to be only suggestive. Everyone must, in the light
of his own experience and understanding, creat and paint his
own r-<icture of the boyhood of Jesus.
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